








The three classes of the Minds are those who at the end of the manvantara were 


in capricorn, sagittary, scorpio. THE ZODIAC. 
THE 
WORD. 
VOL. 5 AUGUST, 1907. No. 5 








Copyright, 1907, by H. W. PERCIVAL. 








PERSONALITY. 


and sonus, sound. Persona was the mask or costume 

which the actor wore and spoke through. So we get the 

word personality. The personality of man, that which 
has been built up and is now used by the individuality, the high- 
er mind, manas, to come in contact with the world, is not of re- 
cent times. Its origin lies in the beginnings of the history of 
the world. 

The word personality is used indiscriminately by the public 
and even by theosophists who should know the difference, as 
they make a distinction between personality and individuality. 
The personality is not a single, simple thing or element; it is a 
composite of many elements, senses and principles, which all to- 
gether appear as one. Each of these it has taken ages to de- 
velop. But although the personality is made up of many parts, 
its creation is due chiefly to two sources, the nascent mind, or 
breath (95), and the self-conscious mind, or individuality (V9). 

It is always well to consult the zodiac when dealing with 
any subject relating to man, because the zodiac is the system by 
which man is built up. When the zodiac is once appreciated one 
is able to learn of any part or principle of man or the universe 
through its particular sign. All the signs in the lower half of 
the zodiac have to do with the fabrication of the personality, 
but the signs cancer (95) and capricorn (Vf) are its real 


p ERSONALITY comes from two latin roots, per, through, 
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ereators. All of the personality that is not self-conscious comes 
from cancer (95); all that is intelligently conscious of personal- 
ity comes from capricorn (V§). Let us briefly trace the history 
of personality by means of the zodiac. 

As outlined in former articles on the zodiac, our earth rep- 
resents the fourth round or great period in evolution. In this 
fourth period seven great races or aspects of humanity are to 
develop. Four of these races (95, 2, m, +) have passed 
through their period, and all but the remnants of the fourth have 
disappeared. The fifth great root-race (11) is now being de- 
veloped through its sub-divisions throughout the world. We 
are in the fifth sub-race (1) of the fifth root-race (also 1). 
The preparation for and beginning of the sixth sub-race is tak- 
ing place in America. The first great root-race is cancer (95). 

Figure 29 is reproduced from a former article in order that 
the development of the races may be more clearly understood 
and their place in the system of the zodiac may be seen. By 
this may be traced the pedigree of the personality, and particu- 
larly its connection with and relationship to the signs cancer 
(95) and eapricorn (Vf). Figure 29 shows our fourth round 
with its seven root and sub-races. Each of the small zodiacs 
represents a root-race, and each of these is shown to have its 
sub-signs or races below the horizontal line. 

The first great race is pi sented by the sign cancer (9%). 
The beings of that race were breaths. They had no such forms 
as have our present humanity. They were crystal-like spheres 
of breath. They were of seven kinds, classes, orders or hier- 
archies of breath, each kind, class or order, being the pat- 
tern in ideal of its future corresponding root-race, and of the 
respective sub-division of that race. This first root-race did 
not die as did the races which followed; it was and is the ideal 
race for those to follow. 

At the inception of our, the fourth, round, the cancer (c%) 
hierarchy of the first cancer (95) race was followed by the leo 
(S.) hierarchy which was the second sub-division of that first 
race, and so on with the other hierarchies represented by their 
signs virgo (mm) and libra (+), scorpio (1), sagittary (7), 
and capricorn (yf). When the capricorn (v§) hierarchy of the 
breath (95) race had been reached, that marked the close of their 
period, capricorn (vf) being the perfection in ideal of the en- 
tire race, and the complement to the cancer (95) hierarchy of 
that first race, they being both on the same plane. 
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When the fourth hierarchy, libra (~), of the breath race 
(95) was dominant, they breathed out and put forth from them- 
selves the second great root-race, the life ({.) race, which pass- 
ed through its seven stages or degrees as marked by the hier- 
archies of the breath (95) race. But whereas breath (95) was 
the characteristic of the entire breath (95) race, the characteris- 
tic of the second, the life () race, dominated the entire life 
(sv) race. When the second or life (9.) race had also reached 
its last sign or degree (V§) the race, unlike the first race, disap- 
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peared as a whole. When it, the life race, had reached its ~ 
degree, it began to put forth the third race which was the form 
(mm) race, and as the forms of the form race were put forth by 
the life race, the life ({) race was absorbed by them. The two 
first sub-races of the form (my) race were astral, as was the first 
portion of its third (my) sub-race. But in the latter part of that 
third sub-race they became more solid and finally physical. 

The fourth race, the sex (+) race, began in the middle of 
the third or form (my) race. Our fifth race, the desire (1m) 
race, began in the middle of the fourth (~.) race and was created 
by union of the sexes. Now, to see the connection between the 
fourth and fifth races with the first ideal race, and where we 
stand in development. 

As the first race breathed the second, the life race ({), into 
existence, so the life race following the example set them, put 
forth the third race which developed forms. These forms were 
at first astral, but they gradually became physical as they ap- 
proached or reached their degree. Their forms were then 
what we now call human, but not until the fourth race began, did 
they generate by procreation. The fourth race began in the 
middle of the third race, and as our fifth race was born in the 
middle of the fourth race our bodies are generated in the same 
manner. 

"Through these periods, the breath spheres of the breath 
race watched over and assisted in the development each of its own 
race according to its ideal hierarchy and according to the grade 
of that hierarchy. The breath race did not live on the dense 
earth as our bodies do; they lived in a sphere which did and does 
still surround the earth. The life race existed within the breath 
sphere, but it also surrounded the earth. As the life race de- 
veloped and put forth bodies, the virgo (mp) hierarchy of the 
breath (95) race projected forms from its sphere into which 
the life race disappeared or was absorbed. The astral forms so 
projected lived in a sphere within the life sphere, which we may 
correspond to the atmosphere of the earth. As they became 
denser and solidified, they lived, as we do, on the solid earth. 
The breath sphere as a whole may be said to be the fathers of 
humanity, known in the Secret Doctrine as the ‘‘bharishad pit- 
ris.’’ But as there are many classes or grades of ‘‘the fathers’”’ 
we shall call the class which emanated the senseless forms the 
virgo class (my) or hierarchy of the bharishad pitris. The forms 
absorbed life as the plants do and gave birth to themselves by 
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passing through a metamorphosis analogous to that of the but- 
terfly. But the forms generated, gradually developed organs of 
sex. At first the female as virgo (mm), and then, as desire be- 
came manifest, the male organ was developed in those forms. 
Then they generated by union of the sexes. For a time this was 
determined according to the season or cycle, and controlled by 
the ideal race of the breath sphere. 

Up to this period, physical humanity was without individual 
mind. The forms were human in shape, but in all other respects 
they were animals. They were guided by their desires which 
were purely animal; but, like as with the lower animals, 
their desire was for their kind and was controlled by 
the cycles of the seasons. They were natural animals 
acting according to their natures and without shame. 
They had no moral sense because they did not know 
how to act other than by the prompting of their desires. This 
was the state of physical humanity as described in the Bible as 
the Garden of Eden. Up to this time physical-animal humanity 
had all of the principles that our present humanity has, except 
the mind. 

Originally the first race breathed out the second or life race, 
and the life race put forth the third race whieh took on forms. 
Then these forms, solidifying and absorbing the life race, built 
the physical bodies around themselves. Then desire awoke and 
became active within the forms; that which was outside now 
acts from within. The breath moves the desire, desire gives di- 
rection to life, life takes on form, and form crystallizes physical 
matter. Each of these bodies or principles is the gross expres- 


sion of the ideal types of the breath sphere, each according to its 
kind. 





Now to understand the terms involute and evolute it is nec- 
essary to conceive a cord coiled around a post. And if the post 
be one foot in diameter a person in walking around the post with 
the end of the cord in his hand, so as to unwind the cord would 
describe the evolute of a circle having the space of a yard be- 
tween each volve. And when the cord is uncoiled if the person 
continues to go around the post as before, he will deseribe the in- 
volute of a circle, crossing his former spiral twice in each round 
at opposite points. 

—Mackay, Original Design of the Ancient Zodiacal Con- 
stellations. 








KEPLER AND THE INVISIBLE WORLD. 
TRANSLATED FROM THE GERMAN. 
By T. R. Prater. 


HE FOLLOWING extracts are taken from a pamphlet 
headed as above, anonymously published in Berlin, 
Prussia, 1819. Subsequently, Professor Frederick Zoll- 
ner discovered that it had been published by Ernst G. 

Fischer, Professor of Physics at the University of Berlin, and 
member of the Prussian Academy of Science. Professor Fischer 
enjoyed the distinction of being selected as private tutor in 
mathematics and natural sciences to the then crown prince, and 
afterwards King Frederick William IV of Prussia, brother to 
William I, Emperor of Germany. The crown prince induced the 
Professor to publish the pamphlet. Professor Zollner repub- 
lished the original pamphlet in 1882 at Leipzig. 

The translator has a high regard for the contents of the 
pamphlet, and of its being of general interest, as it contains 
some of the fundamental doctrines of Theosophy, as presented 
by H. P. Blavatsky. Only extracts of the salient features of the 
pamphlet are here given. (Translator.) 


Tur APPEARANCE. 


Great enthusiasm, which only can be felt by one who had the 
good fortune to discover a deeply hidden truth, filled Kepler’s 
heart when he had solved the riddle of the law governing the 
movements of the planets. On a beautiful evening in spring he 
leisurely wandered into the fields to enjoy himself by gazing at the 
starry sky and to breathe in more freely God’s pure air. Peace 
was in his soul, silence all about him, only a gentle breeze rustled 
last autumn’s leaves. Above him the heavens were studded with 
stars that glittered like jewels. It seemed as if Mars especially 


It will be remembered that Kepler was born December 27th, 1571, and died 
November 15th, 1630, in the fifty-ninth year of his age—centuries before the sub- 
jects treated in this article were made known to the west by Madam Blavatsky 
throvgh her Secret Doctrine. The reader should not lose sight of the facts that the 
pamphlet from which the present translation was made was published in 1819, years 
before Darwin’s theory of evolution was announced by him; that the great scientists 
of Kepler’s day believed the creation story of Genesis of 5,000 years; Kepler called 
the fixed stars points of light and suns, and claimed that the planets revolved 
around the sun and that they were inhabited; Kepler left his physical body and 
communed with his guardian angel (most likely his own Higher Ego). He was told 
his spirit commenced its real existence as a kind of plant-animal, and that he had 
passed through all intermediate states until he reached the state of man, that he would 
rise to greater heights of development—through reincarnation and karma. 
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greeted him with his ruddy glimmer. ‘‘Greetings te you,’’ said 
Kepler, ‘‘you were the one that revealed to me the great secret ; 
for such a prize gladly would I again keep watch during the 
long vigils of the night and undergo the difficulties of labor and 
the miseries of life. But can you not disclose to me other sec- 
rets? What are those lights that so beautifully adorn the night- 
sky by the millions! Far they are beyond the furthest planet 
that circles our sun, even the magical telescope shows them to 
us only as points of light, and no mortal has as yet measured 
theirdistance! Could I see them if they shone only with borrowed 
light like you, kind Mars? No! They are worlds that shine with 
their own light, like our sun, which would also appear as only a 
point of hght were he as far from us as you. Most assuredly 
all those points of hight are suns, each circled by a number of 
dark planets, and those planets, whose number may be counted 
by the million, are they not inhabited? Can they be dead masses 
without life and energy? No! they are inhabited. Here upon this 
point in the Universe where I stand, streams life, and there 
where those suns emanate constant streams of life, could there 
be lifeless deserts?”’ 

While his soul was thus contemplating the immeasurable 
Universe, a wonderful feeling overcame him, vague intuitions 
arose within, he felt as if he should kneel and worship, and he 
said to himself: ‘‘I see before me an immeasurable temple ar- 
ranged according to the eternal law of Wisdom, Beauty and 
Power, controlled by eternal harmony and order. But where is 
the sublime One who is to be worshipped in this temple, where 
are the worshippers who are supposed to bring the sacrifice? 
Nowhere do I see the supreme Ruler, but the secret voice within 
my heart tells me: That I am one of those who are favored by 
him to live in a place of this wonderful temple and to bring the 
sacrifice of worship. But it is not this visible body that rises to 
the heights of worship, it is the invisible power within, which I 
call my Soul! Hence the worshipper is my real self, the Soul, the 
invisible. And am I the only worshipper? Are there not beside 
me upon this earth millions like myself, who live and work by 
invisible powers; and the inhabitants of those numberless 
worlds, can that which enlivens them be anything else but in- 
visible soul powers? Is perhaps this whole visible universe only 
a garment of an invisible universe of powers and forces, whose 
magnificence is as much above the visible universe as my soul 
power stands above the sense world? A presentment of the truth 
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tells me that the sublime One, whom I searched for in this large 
temple, is an invisible spiritual power, the eternal and only 
fountain-head of all invisible spiritual powers and visible mani- 
festations. Yes! this immeasurable power is that which creates, 
orders and preserves; what is, what was and what shall be. And 
every power and object in this universe emanated from him. My 
being here is his work and my soul is an emanation of his being, 
a spark from the eternal fountain of light. This eternal power 
is everywhere; it is about me, it is in me; it penetrates my in- 
most soul, yet to this perishable body it is invisible. Only in 
his works can I perceive the sublime One, but his being is as 
much beyond my thoughts and comprehension as the whole uni- 
verse is greater than the place I stand on.”’ 

Overcome by high aspirations he was about to kneel and 
worship, when, of a sudden, a dark thought penetrated his ex- 
alted soul. Restlessly he commenced to pace up and down, look- 
ing about as if he were searching for someone to solve a dark 
riddle. He had thought about the souls that with him inhabit 
this planet. 

‘‘Who can solve the doubts that torment my soul? Yonder 
in the visible worlds reigns unity, order, and harmony, but in the 
souls of this world that I thought more exalted, I see nothing but 
discord, opposition, quarreling, perplexities, ignorance, foolish- 
ness, selfishness, malice, crime, depravity; it seems as if the 
visible were the sublime and great, and the invisible, the abyss 
of all destruction. Was it only a delusion that possessed me; 
nothing more than a fantastic enthusiasm that raised my Soul? 
OQ! who can solve my doubts?’’ 

Then a wonderful light seemed to surround him and he felt 
as if an invisible being were near him, while a feeling of awe 
overtook him. Silent he knelt, bowing his head and folding his 
hands. Then he heard a voice!—whether it was outside or 
within himself he could not tell. Kind yet serious sounded the 
voice, but impenetrable and mysterious was the sense of the 
words it spoke. 

It said: ‘‘ When the eye looks upon the great creations of the 
universe, the pure intuitions of the heart are not delusive airy 
visions. These intuitions come not from without; thy eye sees 
only one small part of the immensity; but within thy body, where 
a spark of the eternal light has its home, there seek for the 
fountain of knowledge! That harmony which now you perceive 
yonder, will become a reality here; the eternal fountain has de- 
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ereed it so! Listen within Thyself for the voice of the eternal 
light, follow its behests and pay it worship. 

What it creates is eternal, but perishable is the work of 
human ignorance. Ignorance creates friction and seems to 
hinder evolution, but friction and opposition only awaken the 
sleeping powers!”’ 

The voice was silent and the heavenly messenger disap- 
peared. 


* * & * * & * 


(After the disappearance of the messenger Kepler muses 
about the revelations of the voice and when his mind wearied he 


seemed gradually to sink into a calm slumber and then had the 
following experience. ) 


* “* * “* * * * 


It seemed to him as if he were dead. The soul, surrounded by 
luminous ether, with a form similar to his body, had separated 
itself without pain from the physical body and floated above his 
seeming corpse. Then the same voice that he had heard before 
called him by name, and when he turned he saw before him a 
youth of supernatural beauty. A radiance emanated from his 
face. His look was serious but mild. A garment of green ether 
surrounded him; a shining girdle was around his waist; in the 
left hand he held a golden chalice, the right hand was pointing 
heavenward and he said: 

‘‘T am your guardian angel, and now the messenger of jus- 
tice! For, know, every one as soon as dead stands before the 
world’s court of justice, and with eternally just seales the judge 
weighs his deeds, and decrees the new step of life, whatever is 
good for him, reward or punishment! Hence, son of clay, kneel 
and receive the immutable judgment of the eternal holy and all- 
powerful judge of the universe!’’ 

Heaven and earth seemed to disappear and, full of holy 
fear, Kepler fell upon his knees, saying: ‘‘Lord, Lord, have 
mercy, do not judge your servant, for before you no living one 
is just.’’ 

The angel replied: ‘‘Thus said the judge; lead him to 
greater work and higher light; for his efforts were sincere. Let 
the grave cover his faults.’’ 

The seraph kindly raised the kneeling form and said: ‘‘ Hail 
to you, blessed soul, soon you will reap what you have sown; 
follow me.’’ He led Kepler to the same place where he had be- 
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fore heard the angel’s voice. ‘‘ Yonder,’’ said the heavenly mes- 
senger, ‘‘upon that reddish shining star, which revealed to you 
the laws which will be called by your name, yonder is the place in 
this large temple where you will find your reward and new work. 
But you must cast off that which belongs to earth. To her does 
not only your coarse physical body belong, but also this garment 
of ether, which makes you yet a citizen of this planet. For this 
is only the connecting link between your soul, which no mortal 
can comprehend, and the physical body. Though this body of 
light is of finer material than the physical, the sublime One put 
in it the quality which served as a model in building your phy- 
sical body. But it belongs to earth and you must leave it behind, 
for you did not bring it with you to take up life in this human 
sphere; you will not take anything away except the power of an 
orderly will, the higher faculties, to realize, to think and to act. 
It may seem a great loss to you, when I tell you that all your 
knowledge is only a part of the earthly, only a means, not an 
end, and that with this garment of light you will lay aside all 
remembrance of vour human existence. But you may expect 
greater compensation for all that you leave behind. A wonder- 
ful power lies in the sweet drops of this chalice. You must 
empty it. Long forgetfulness (but not eternal forgetfulness) 
you will drink from it; it severs the connection which binds you 
to this garment of light. This body will disintegrate in the 
ether and with it vour consciousness of this life; then you will 
sink into a calm sleep. The divine power wili, though uncon- 
scious to yourself, build within a new and more refined light- 
body, to serve as a model for a new physical body, which you will 
inhabit on yonder planet, but this will be far more refined than 
your present physical body. After your short sleep you will 
awaken to a new life, similar to that when you awoke here to a 
new life. Kind beings and not blind chance, will lead you; eter- 
nal wisdom that regulates every storm, has decreed that living 
beings will there also guide your childhood. By virtue of the 
powers, abilities you so faithfully developed while here, you 
will rise more effectually to knowledge and love of what is beau- 
tiful, true and good. And what as a grown man you here so 
laboriously acquired you will there comprehend while a playing 
boy. When grown to manhood, greater and more difficult labors 
await you, but not beyond your present powers and faculties. 
Thus you will lead a higher existence of which you have now no 
conception, till even there your work has been accomplished and 
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the great architect calls you to still higher achievements. May 
you there barter with the pound as you did here.’’ 

‘‘Great prospects,’’ said Kepler diffidently, ‘‘you open up 
before me, guardian angel, divine, quite different than I dream- 
ed of in my earthly life; but you mix bitterness in the cup of 
happiness. ”’ 

‘What apprehension disquiets you?’’ replied the angel. 

Kepler replied: ‘‘It is not the toilsome labor, that you prog- 
nosticate, that makes me uneasy, for ability without work means 
death, but you seem to imply that yonder I will not be beyond 
the possibility of failure, or of committing sins.’’ 

The guardian angel replied: ‘‘This is true, for no mortal 
soul is beyond this possibility; were he that, then he would cease 
to be a free agent; but know that he who takes with him to 
yonder world a pure will, will more easily conquer, through 
this purified power, everything that might lead him from the 
true path; or would you prefer reward without labor, victory 
without battle?’’ 

Kepler replied: ‘‘No, my guardian, what noble heart would 
desire this? But permit me another question. You said I would 
drink oblivion from this chalice! Will I also forget all the favors 
that the all-merciful has granted me?’’ 

The guardian angel replied: ‘‘ Not forever; yet for the time 
being you will forget the vicissitudes of life, your errors, the pre- 
eonceptions that control you, and all the petty things that be- 
long only to the mortal part and not the immortal; or would you 
prefer to take with you to yonder place all these impurities of 
an earthly existence? For if you take the good you must also 
take the evil.’’ 

Kepler asked: ‘‘ But shall I not find again the loved ones of 
my heart?’’ 

The guardian replied: ‘‘Those you will find again, some 
sooner, others later, for eternal love does not permit the seve- 
rance of the ties of holy love.’’ 

‘‘But how may I recognize them without a memory?’’ asked 
Kepler. 

The guardian angel answered: ‘‘Congenial souls recognize 
each other without memory. Even in this life you recognized, 
without memory, kindred spirits who walked with you hand in 
hand before this human existence. You met and recognized each 
other! It seemed as if you had been friends before; this was no 
illusion !’’ 
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Kepler replied: ‘‘What do you tell me of existences prior 
to those on earth?’’ 

The guardian angel replied: ‘‘ Life on this earth is only one 
point of existence. Yonder in a world connected with Arcturus, 
thousands upon thousands of years ago, your existence began as 
a separate entity; then you were in a condition analogous to that 
of a plant-animal on this planet. From there you ascended step 
by step through innumerable organizations till you reached the 
dignity of human existence, and from this you will rise endlessly 
to increasingly higher powers of consciousness, perception and 
ability. It is thus eternal Wisdom leads every individual soul 
up innumerable steps, to illimitable perfection; but everyone 
has his own path. There is not one dwelling place in this uni- 
verse which not you only, but every other soul must traverse 
during some time of its existence. Even upon this earth every 
soul must be a pilgrim, some sooner, some later, many as sub- 
ordinate beings, before they have attained the power which you 
eall mind, others as human beings, and these in various states 
of development. Hence the expression and manifestation of this 
great variety of souls, which you, not knowing the true law of 
cause and effect, assign to a difference of physical organization 
and exterior influences. But that you may know that recollec- 
tion is not lost forever, know that the seraph who speaks to you 
now was once a pilgrim upon this earth, you know his name, it 
was Archimedes.’’ 

Kepler full of enthusiasm exclaimed: ‘‘O my teacher and 
my friend, continue your divine instructions, ’’ 

The guardian angel continued: ‘‘ Know then what you here 
see of the great universe is only a small part of the physical 
universe. Upon every world there are different senses, dif- 
ferent organs of action, which unite the soul with the 
psychic and material worlds. So far, your soul has not the 
ability to comprehend the manifold aspects of creation. Not 
one world is like the other, different are upon every one the 
powers of perception, the wants of its inhabitants, different the 
means of their gratifications. But greater even is the variety 
of beings in the worlds of spirit, and greater the variety of 
means and extent of their activity, more different yet their code 
of morals. Human speech in which I must address you is in- 
adequate to make you even dimly realize the bliss of those who 
with a pure heart have followed the voice of the divine light 
within, and made themselves worthy and receptive to an in- 
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fluence by which they are not bound to one state in this creation, 
for it is true, what your holy books say, that ‘no eye has seen and 
no ear has heard, no mortal can conceive what God has prepared 
for those who love him.’ 

‘‘There are worlds where eternal justice assembles evil- 
doers and limits their powers, so that one becomes the tormentor 
of the other. Yet on most worlds we find a mixture of good and 
evil beings as you find on your earth, because the spiritual pow- 
ers are only awakened and enlivened and perfected through 
struggle and resistance. 

‘‘Through this numberless variety of worlds an invisible 
power leads each spirit, and guides his existences with a wisdom 
that the loftiest of mortal souls can only look upon with the 
greatest awe. And as this power guides single individuals, so 
this wonderful power guides the fate of families, nations, races 
and worlds. Throw a glance upon the fate of humanity and from 
it you can judge of the fate of all reasoning races. That our 
race did not inhabit this world from its origination is not only 
proven by the world’s history, where you find the childhood, 
youth and manhood of the race, but the remnants of earlier 
creatures that have been found demonstrate this beyond any 
doubt. Do you think that by the deepest human knowledge it 
could be made comprehensible to you how your race arose from 
the chaos of a previous creation? No. Hence your holy scrip- 
tures tell you that ‘God created man in his image.’ This only 
expresses symbolically a deep truth. But not forever will this 
race inhabit this planet. Human organization allows its evolu- 
tion up to a certain point on this planet. When it has attained 
this, then it is ready for a higher evolution. Whether your race 
arose from one pair, as your scripture says, or from more, is a 
useless controversy of men and is a point which they will never 
determine; and even if they could, it would not explain why your 
race is here and what its destiny would be. Eternal Wisdom 
leads innumerable spirits through various stages of evolution 
on this planet as long as the human race inhabits it; some begin 
as plant-animals, others have already passed through different 
degrees of animals in other worlds. Spirits are of various de- 
grees of evolution, in order that through friction their powers 
may be stimulated. Hence we have beasts of prey, destructive 
vermin, destructive nature phenomena upon this dwelling place; 
for this very reason there is a mixture of strong and weak, good 
and bad. And when, thousands of years hence, some great event 
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shall destroy the human race, ihen will it become the home of a 
nobler race. Even now the whole organic nature is preparing 
matter, without your being aware of it, for this coming event, as a 
lower creation had to prepare the world for your arrival. What I 
tell you of this earth is true of every planet, and thus dead as well 
as living nature rises gradually step by step to greater perfec- 
tion, whose ultimate aim, if there is one, no mortal will ever 
comprehend. Do not ask what eventually will become of these 
numberless spirits; in illimitable space there is room for the 
illimitable; for know that creation extends constantly, though 
your short-sighted telescopes do not take note of it. 

‘‘Turn your attention to the human race and its various 
peoples, in order to learn how the invisible power, in a wonder- 
ful and wise manner, guides the fate of the inhabitants of every 
world and their peoples and races. , 

‘‘Your learned men quarrel much over the question, whether 
the human race or parts of the same, are constantly advancing, 
or whether at times they stand still in their progress, or even re- 
trograde. There is one line along which you constantly advance, 
and that is in controlling nature. 

‘‘What development did not take place on the continent 
whose citizen you are, during the centuries you call the dark, 
through the perfections of the trades and arts and chiefly 
through the discovery of the magnetic needle. Through all this 
you have gained more power over matter, and the minds have 
acquired more activity. The result of this quick mental evolu- 
tion during the last few centuries shows itself in the rapidly fol- 
lowing, cne upon another, new discoveries and inventions. 

‘‘There is no doubt that along certain lines of development, 
even the moral, we find often a standing still, or retrogression ; 
for eternal wisdom gives every soul during a part of its exist- 
ence the full sway of individual freedom, and this holds good of 
every people and race. But were you endowed with the power 
to overlook the whole of creation then you would see, not only 
that no damage would be done to the building of the invisible 
temple, but, on the contrary, that its perfection is accelerated 
through this gift. For it is in the invisible nature as it is in 
visible nature, if the scale descends on one side of the balance, it 
rises on the other. 

‘‘But that you may at least have an inkling of the great 
secrets of creation when you go to your dwelling-place, know 
the undiscoverable wisdom of the sublime permits that evil may 
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become predominant. It grows and multiplies rapidly, like the 
tares among the wheat, intil the time of garnering. Then eter- 
nal Justice sends a spirit of a higher order from the mire of 
Hades, who, with devilish ingenuity, tortures the depraved, and 
who enjoys with hellish joy the supplications of the terror- 
stricken. The tormentor receives his reward here or yonder; 
but the terror-stricken ones turn from the path of destruction 
and the Sublime smiles on them again. Often a whole race will 
sink into illusion and error, which is not a necessary evil (for you 
know that in pagan times there were noble souls), but which is 
distant from the path of truth and light. Then the eternal love 
sends among them a noble soul of the sublime order that it may 
enlighten them and lead them back to the path of truth. Shall I 
name you the exalted one whom the eternal love permitted to 
become a man, in order to light a torch where light will enlighten 
all races (even if only thousands of years hence). His mission 
was not a mere illusion; and heaven and hell, justice and resur- 
rection, angels and devils, of which your sacred books speak, are 
not illusions. They are sublime symbols of great secrets, whose 
true conceptions lie beyond the comprehension of not only 
human beings, but is even beyond the comprehension of spirits 
not yet immortal. Their real meaning is true, and great and 
deep, but most of your explanations are only—dreams. But 
even dreams bring comfort to the sleeper. Therefore, do not 
awaken him before the hour strikes when duty requires him to 
awaken. I have told you what I have dared to unveil and what 
you could understand. You have had a small unveiling of the 
secrets of creation. High aspirations may accompany you into 
your new life. Now empty the chalice of forgetfulness !’’ 

Kepler drank! He became unconscious of his light-body 
and he lay in sweet unconscious sleep until the song of birds and 
the rising sun awakened him to new labors. 





Chilon would say ‘‘that gold was tried with the touchstone 
and men with gold. Simonides being asked of Hero ‘‘what he 
thought of God,’’ asked a seven-nights’ time to consider of it; 
and at the seven-nights’ end he asked for a fortnight’s time; at 
the fortnight’s end, a month. At which Hero marveling, Simon- 
ides answered, ‘‘that the longer he thought upon the matter, the 
more difficult he found it.’’ —Bacon’s Essays. 








MAN A CITY. 
Repusuic VII-VILE. 


By ALEXANDER WIivper, M. D. 


the notion current with many teachers, that there is 

no faculty of superior knowing inherent in the soul, 

and that they themselves introduce it as though they 
placed the power of seeing in blind eyes. He considers instead 
that this faculty, and the mental organism by means of which 
every one may learn, are innate in the soul of every individual. 
Accordingly as the eye cannot otherwise than with the whole 
body, turn from darkness to light, so also the individual must 
turn with the whole soul from the world of change till it shall be- 
come able to sustain what of real being is the brightest. This, 
he maintains, is The Good. When the individual turns about to 
view objects, the aim is to effect this with ease and advantage. 
Not that he may be endowed with the faculty of sight, but having 
it already, it is not turned in the right direction. The other 
faculties of the soul, as they are called, seem to be something 
nearer those of the body. They are not primarily innate in our 
being, but created in it afterward by habits and exercises. But 
the faculty of intelligence is something more divine. Never 
losing its force, it becomes through its onward progress useful 
and profitable, and again it may be of positive injury. Accord- 
ingly, the charge of affairs in the city may not be entrusted to 
those who are absolutely uneducated and therefore incompetent, 
nor to those who devote all their attention to study because they 
imagine themselves, although yet living, to be in the Islands of 
the Blessed’ and are not willing to participate in secular matters. 


1The Islands of the Blessed were described as being in the West. Hence the 
Egyptian sages denominated the region of Souls, Amenti—the West, and Osiris as 
Judge of Souls was styled Rot-Amenti, as in Greek, Rhadamanthos. The Western 
Ocean was called the Sea of Kronos, the Kronian or Saturnian world being re- 
garded as the abode of the dead. Perhaps some tradition of the former Atlantis 
may have accompanied this idea. 


W E HAVE observed that the philosopher dissented from 
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But Sokrates insists that these things must be changed. ‘‘It is 
our duty,’’ he declares, ‘‘to compel those who possess superior 
natural endowments to apply themselves to that learning which 
we were describing as the most important—to know the Good 
and make that ascent to the sphere of higher wisdom, and after 
having made it and acquired sufficient knowledge, not to permit 
what is now permitted. They may not remain up there, not 
willing to go back again to those prisoners of the cave, to share 
with them their labors and rewards, whether of less or greater 
importance. ’’ 

The aim is not that any one class in the city shall be especial- 
ly favored, but that the benefits shall be for the whole city. The 
citizens are to be induced by persuasion and necessity to co- 
operation, and made to contribute of services to one another, 
which each can render to thecommon weal as chances to fall to his 
allotment. It is not injustice to require of the superior individ- 
uals, the philosophers, born among us, to take charge and be 
protectors of the others. They were born as the leaders and 
kings in swarms of bees, and educated better and more perfectly, 
and so are better able to do their part. Every one in turn should 
make himself familiar with the abodes and condition of his less 
favored fellow-citizens. The knowledge of things beautiful, just 
and good, which has been before acquired, will enable them to 
understand these matters ten thousand times as well. The city 
is thus established as a genuine thing, and not as a dream like 
many where the people fight over shadows and are at variance 
with one another concerning the government as being a great 
good. 

The truth, Sokrates affirms, is that when those who are about 
to rule are not at all desirous to take the government, the city is 
certain to be managed best and most peacefully. Each will enter 
upon office from the leading consideration that he should do dif- 
ferently from the course generally taken. When the life of those 
appointed to official positions is superior to the dignity of the of- 
fice, all generally goes well. It is then that the truly wealthy 
govern, not the rich in gold, but those rich in the happy way, ina 
life of goodness and intelligence. When those who are poor and 
without property of their own come into public life, they are 
likely to think that they may seize upon advantage for them- 
selves, the administration can not be undisturbed. In no walk of 
life is political power held in low esteem, except that of genuine 
philosophy. Yet it is well that none become magistrates who 
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love to rule, for otherwise rivals will contend for superiority. 
Hence we may require those to enter in charge of the city who 
are most intelligent in regard to what may be best in the conduct- 
ing of the public affairs, and possess other honors and a condi- 
tion of life higher than that of the general community. 

The next point to be considered relates to the producing of 
such individuals and ihe leading of them up into light, as some 
are said to go up from Hades to the gods.” This is not a deciding 
of the oyster-shell,* but a turning round of the soul from a cer- 
tain night-like day to the genuine upward return to the sphere of 
actual reality. This Sokrates describes as true philosophy. 
What instruction of soul, he asks, is sufficient to attract it from 
the world of change to Reality itself? It must be something be- 
yond gymnastics and music; all the arts seem to belong to the 
subservient mechanic trades. Sokrates proposes, therefore, to 
take that branch of knowledge which extends over all the arts 
and sciences. It is a something in common use; all the arts, rea- 
soning powers and departments of knowledge make use of it and 
it is necessary for every one to learn it at the outset. This trifle, 
if it is so considered, the art of distinguishing numbers in gen- 
eral terms of arithmetic and computation,every art,every branch 
of knowledge has a part necessary in its use. ‘‘It seems by its 
nature,’’ Sokrates remarks, ‘‘to be one of the studies for which 
we are in search that lead te deep thinking, but to be made use of 
by no one so far as being attracted to the real principle.’’ There 
are the things which are perceived by the senses and make no eall 
for deeper thought because they may be sufficiently understood 
by the sense-perception. But there are also matters which re- 
quire profounder exploring, as sensation does nothing that may 
be depended upon implicitly. The report which the senses bring 
to the soul, to the consciousness, are often uncertain, and may 
even beabsurd. Hence the necessity arises to employ the reflective 
faculty to make distinctions, such as those of number and quality, 
like hard and soft, light and heavy, great and small, measuring 
them by their oppositeness to one another. Yet for the sake of 


“The classical scholar will not need to be told that Hades, as anciently under- 
stood, only signified the invisible region into which the soul passed when leaving 
the body. It was in no sense a place or state of punishment, but simply the 
sphere of departed souls. The philosopher, Heraklitos, taught that it was the 
region of the real living compared to which the life of this world is actual death. 
Hence Sokrates in the ‘‘Phaedo’”’ declared philosophy to be a study of death. But in 
the figure of speech here employed the common view is taken of a heaven above 
and a world of the dead beneath.—A. W. 


SOyster-shells were used in voting. 
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explicitness, we are necessitated to employ the sense of sight to 
aid it in this matter. Hence we term the faculty that makes the 
distinctions, noetic or mental, and the object is called visible. 

In this reasoning we perceive the function which is sub- 
served by diversity and opposite character. It serves to prompt 
the understanding to action. This is illustrated in a comparison. 
A unit, a single object, when it is sufficiently comprehended by 
the sight or any other of the senses, does not lead to question of 
reality. But if there is always a contrary to be seen, so that we 
cannot perceive at a glance which is the genuine and which is not, 
the soul is in doubt and is led to arouse the faculty of reflection 
within itself, and makes inquiry in regard to the essential quality 
of the one. Thus this act of learning will be a leading and turn- 
ing to the view and contemplation of actual Reality. That which 
is true of the one is also true of the infinite multitude. Unity 
and number are affected alike, and hence arithmetic and compu- 
tation concern both, and lead in an eminent degree to truth. They 
are necessary in all departments. The military officer must learn 
them for the sake of arranging his forces; and the student of 
wisdom, the philosopher, that having emerged from the region of 
unceasing change and becoming, must also make use of them for 
the sake of grasping the problem of real being, or never becom- 
ing expert in reasoning. As the guardian of the city should be 
skillful in warfare and philosophy, those who propose to engage 
in public affairs should be required to study computation in 
order to be able to perceive the nature of numbers by thought 
itself. This should not be for mere purposes of successful trade, 
but for the public defense and for the soul itself that it may 
be able to turn with ease from this world of change to that of 
absolute Truth and Reality. Thus the soul is led upward and 
required to oceupy itself with ideal numbers. If there should 
be brought forward objects that have visible and tangible bodies, 
it would not be permitted in the reasoning. Our real need of this 
learning is because it requires the soul to make use of reflection 
itself in the quest for absolute Truth. Those who are naturally 
prompt at computation are likewise prompt in all other depart- 
ments of learning; and those who are slow, if they are educated 
and exercised in this, will become more prompt than before. This 
study is very difficult for the average learner and student, and 
very few are more so. Yet for all these reasons the learning must 
not be neglected, but those with superior natures and powers 
should be educated in it. 
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Next following the science of computation follows geometry. 
A very slender knowledge of this science, Sokrates remarks, is 
sufficient for the commander of an army. But the question to be 
consideredin regard to propositions is, how far they tend to make 
us contemplate the idea of the Good. ‘‘ All things do this,’’ he 
declares, ‘‘which require the soul to turn itself around to that 
region in which is the most blessed quality of real being which 
must be beheld in every way. If, therefore, geometry makes it 
necessary for us to behold the spectacle of the absolute Reality 
it is a suitable study, but if it belongs only to the region of con- 
stant change, it is not.’’ 

Sokrates declares accordingly that the real knowledge is, 
in its nature, entirely contrary to those who make the teaching 
of geometry a pursuit. They of necessity speak most absurdly 
of such matters as finding the side of a square, applying, adding, 
and such-like operations. But, in fact, the science is to be eul- 
tivated for the sake of real knowing. It is to be pursued as being 
knowledge of that which always is, and, perhaps, of nothing 
which is subject to the common conditions of generation and de- 
struction. Hence geometric knowledge pertains to the subject of 
eternal Reality and would tend to attract the soul to truth and to 
cause the philosophic understanding to direct its motions upward 
which we now unnecessarily suffer to take their course down- 
ward. ‘‘Hence,’’ says Sokrates, ‘‘it should be commanded in the 
Beautiful City that the study of geometry shall in no way be neg- 
lected, for even its secondary works are not small matters.’’ By 
these are meant such as relate to war, and the various depart- 
ments of learning. They are better understood where the in- 
dividual is acquainted with geometry. 

It is said that Plato wrote over the entrance to his lecture- 
room: ‘‘He that does not geometrize, let him not enter here.’’ It 
may now be perceived that he did not regard geometry as a mere 
physical science of measuring surfaces. It was ather a rising 
upward from the things of sense to the view of non-material and 
immortal ideals. The field to be surveyed was the soul and un- 
derstanding. For this purpose he employed the art of ‘‘dialec- 
tic,’’? educating by familiar conversation and reasoning by com- 
parison. Plutarch has neatly set this forth in the Symposiacs. 
He describes Tyndares as affirming of Plato, that ‘‘he praises 
geometry as a science that takes men off from attention to sen- 
sible objects, and makes them apply themselves to mental and 
eternal Reality, the contemplating of which is the end of philo- 
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sophie study, as being a view of the arcana of initiation into Holy 
Rites.’’ 

Sokrates now proposes to set down geometry as the second 
branch of study for new pupils, and to make astronomy the third. 
Observing somewhat of hesitation on the part of Glaukon, he 
rallies him for his apprehension that the many will criticize him 
for ordering studies that are of no practical use. He acknowl- 
edges, nevertheless, that it is not easy to believe that in these 
branches of learning a certain organ of the soul of every one, 
which had been destroyed and blinded, is purified and kindled 
anew into life. It is better for this organ to be saved than for 
ten thousand eyes, for only by it is truth perceived. He tells 
Glaukon that there are two classes of persons. One will be in 
sympathy and seem to approve what is declared, but the other 
will have no perception of such things. As they are able to see 
no advantage worthy of notice from the matter, they are likely to 
think it to be of no importance. 

Such differences have always existed. Even in the school of 
the Later Platonists, when Plotinos read the treatise of Longi- 
nus Concerning Principles, he praised the author as a skillful 
master of literature, but added that he was not a philosopher. 
Longinus was a man of encyclopediac attainments, yet he de- 
clared that many of the matters which had been set forth by 
Plotinos were beyond his comprehension. Nevertheless, he al- 
ways regarded the teacher and his sentiments with high esteem. 
He was too sincere and earnest a lover of profound knowledge to 
condemn or set at naught the views of another, simply because 
he did not understand them. 

Glaukon earnestly protests that he belongs to neither class, 
and asks that the conversation shall be carried on for his own 
sake alone. Sokrates then suggests that they go back a little, as 
they had not taken up rightly the branch of learning that comes 
next after geometry. In that department of science they had 
considered the plane surface only, and then passed abruptly to 
that of astronomy, which relates to the solid in revolution in an 
orbit, before considering it by itself. The right way would be 
to take up the third after the second dimension. This he now 
proposed. Probably, therefore, it embraces the dimension of 
cubes and whatever relates to depth. Glaukon objects that these 
subjects have not been much explored. Sokrates replies that this 
is because no city has held them in esteem, and that there has 
accordingly been little zeal for studying them. Besides, they can 
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not be learned without a teacher. Nevertheless, although the 
study is not highly regarded, and there is general indifference in 
relation to them, they still hold their own through their inherent 
charm. 

Glaukon then urges that they take up astronomy as the 
fourth branch of study, and praises it as having the quality which 
Sokrates has so much insisted upon, that of compelling the soul 
to look upward, and conducting it thitherward from the scenes of 
the present life. But Sokrates again takes exception. ‘‘It may 
be clear to all except me,’’ he replies, ‘‘but to me it does not 
seem so. In the way that those handle it who are introducing it 
into philosophic study, it makes the soul look downward alto- 
gether.’’ He, however, can not think that any kind of learning 
will cause the soul to look upward, except that which concerns 
absolute Reality and the invisible. It is of no more account to 
look up to the sky than it would be to gaze upon the ceiling of an 
apartment. Certainly these beautiful figures in the vault of 
heaven, since they are objects in our view, are to be esteemed 
as most beautiful and perfect of the kind. But there is wanting 
the genuine conditions of swift and retarded motions, in aecord- 
ance with which they are borne forward in their orbits with all 
that pertains to them in true number, and in their proper rank 
and order. These are things which may be apprehended by the 
reason and understanding, but not by the sight. The geometer 
would not make use of beautiful figures wrought by an artist to 
find the truth of any proportion. The astronomer would enter- 
tain similar feelings when looking up at the orbits of the stars. 
He would consider it absurd to attribute the revolutions and 
other phenomena to their possession of a body perceptible to the 
sight. It is by the employing of proportions and hypotheses, 
leaving out the heavenly bodies, that astronomy is really learned, 
making useful instead of useless that principle in the soul which 
in its nature is intelligent. 

There are other branches of study to be considered. Motion 
contributes many. Sight is one, but it has its correspondent, that 
of hearing. As the eyes seem to be formed for the study of 
astronomy, so the ears appear to be for harmonic motion, and 
the two are akin to each other, as the Pythagoreans affirm. But 
there should be no attempt to learn these things without a defin- 
ite purpose. Those go through a fruitless toil, like the astron- 
omers who measure with one another the harmonies and sounds 
which they are hearing. Sokrates charges them accordingly with 
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placing the ears above the mind. They are doing just as the 
others did in astronomy. They search for numbers in the har- 
monies which they may be hearing, but do not go on to the 
propositions beyond, namely, what numbers are harmonious, 
what are not, and why there are either. 

‘The endeavor of which thou speakest is one for gods,’’ 
Glaukon protests. 

‘‘it is of service in searching for the Beautiful and the 
Good,’’ Sokrates replies, ‘‘but otherwise it is a useless pursuit.’’ 
Then, speaking further, he gives his conviction that if by this 
method they may come to the mutual relation and kindred nature 
of these branches of knowledge, and bring to light the reciprocal 
qualities by which they are connected, the undertaking will be 
profitable and not without sense. 

‘*So I divine,’’ replies Glaukon, ‘‘but thou art speaking of 
avery severe work.’’ 

‘* Art thou speaking of the Introduction, or what?’’ Sokrates 
asks. ‘‘Are we not aware that all these things are introductory 
of the song* which must be learned? Thou dost not imagine per- 
sons skilled in music to be expert in reasoning.”’ 

Glaukon confesses that very few of those whom he encount- 
ers are thus proficient, or ever can be. 

‘‘Then,’’ Sokrates demands, ‘‘is not this the very song which 
the discussion makes complete? Though it belongs to the pro- 
vinee of mind, it may be imitated by the faculty of sight which 
we were talking about as making the endeavor to inspect living 
beings by themselves, and stars by themselves and last of aii the 
sun by itself. So, accordingly, when the endeavor is made with- 
out the senses to discuss a subject we are impelied through the 
reasoning faculty to consider everything by itself which is real. 
and may not stop till by thought itself the Good itself is appre- 
hended. Thus by this proceeding we arrive at the end of the in- 
tellectible, as in the other case at the end of the visible.’’ 

Then turning back to the comparison of the individual in the 
eave, Sokrates traces the various changes of condition; the lib- 
eration from chains, the turning from shadows toward images 
and the light, the going upward from the underground abode to 
the sunshine, and then gazing at the images of all these in the 
water because of the weakness of the sight. ‘‘ All this applica- 


‘The Greek term ‘‘nomos”’ here used both denotes a “statute and a “song.”’ 
Perhaps laws were once promulgated in the form of song. The laws of Drako 
‘were termed “‘thesmoi,”’ those of Solon, ‘‘nomoi.”’ 
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tion of the sciences which we were talking about,’’ he declares, 
‘‘have this power of illuminating the mind and leading the su- 
perior principle in the soul to the view of the best of the things 
which are real.’’ 

Giaukon confesses himself much embarrassed. These things, 
he declares, are difficult to admit or not to admit. He urges 
Sokrates to go on with the song, and explain at once what is the 
faculty of dialectic, into what forms is it divided, and what paths 
lead to it. 

‘Thou art not able to follow,’’ Sokrates replies. ‘‘If thou 
hadst been, I would have lacked no zeal, and thou wouldst have 
been no longer looking upon the image merely of which we are 
discoursing about, but would behold the Truth itself, that which 
appears truly soto me. It is not proper to affirm positively that 
it is absolute Truth, but that it is something of this kind which 
may be assented unhesitatingly. And it may be further de- 
clared, that it is the dialectic faculty alone which can make this 
clear to a person who is skilled in the matters which we are going 
over, and that this is by no means possible in any other way. No 
one, therefore, will dispute with us this statement, namely: That 
no other mode of proceeding attempts systematically to compre- 
hend everything in relation to each particular subject. On the 
other hand, all the different technics have been turned either to- 
ward the opinions and desires of mankind, or to origins and com- 
positions, or to the case of whatever have come into existence, 
or have been united together. But the others which we de- 
scribed as having a peculiar relation to real being, geometry and 
the branches of study which accompany it, we view them as 
though we were dreaming about what is real. But so long as 
not being able to give a reason for their own existing, they make 
use of hypotheses and are immovable, it is not possible to awake 
to clear vision. For the beginning being what is not known and 
both the end and the intermediate, being embraced closely en- 
twined with that which is not known, what construction can 
make such a composition real knowledge?’’ 

Sokrates then explains the dialectic method as alone accom- 
plishing this. It takes away the hypotheses clear to the begin- 
ning itself, in order that it may be made free from doubt, and 
quietly attract the eye of the soul and lead it upward from being 
buried in barbaric filth. This it effects by making use of the co- 
operation and guidance of the technics. These have often been 
by usage termed branches of real knowledge, but ought to have 
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another name, more distinct than ‘‘Opinion,’’ but more indefin- 
ite than ‘‘Real Knowledge.’’ The term ‘‘Understanding’’ has 
been used, and again there have been four parts assigned, name- 
ly: 1, The real or superior knowledge; 2, understanding; 3, be- 
lief; 4, perception of likenesses—the latter two belonging to the 
province of opinion and the two former to the province of 
thought—opinion being in relation to the world of change and 
thought to that of Reality. The individual who knows the reason 
of every essential principle is called a logician, as being skilled 
in dialectics; and he who is not able to give a reason to himself 
and to another is said to have little intelligence in respect to it. 
So, likewise, with respect to the Good: the individual who does 
not logically define it, separating the idea of Goodness from all 
others, going through as in battle with all the arguments, eager 
to refute not by opinion but by essential fact, would be declared 
not to know goodness itself at all, nor any other good whatever. 
Iv he should attain any shadow of good in his mind, it is to be 
ascribed to opinion and not real knowledge, as he is dreaming 
during the present life and slumbering till before he is aroused 
here, he will arrive in Hades to slumber on continually. Hence 
all education of the children who are to become the rulers must 
include a training in dialectic. It should be placed as a bulwark 
above the other sciences. No other branch of learning is entitled 
to rank above it, but it is the completing of them all. 

Having set forth the nature of the proper instruction, the 
selection of proper pupils is next to be considered. That they 
should be the most brave and resolute, and as far as possible 
good-looking, is coneeded. Their manners should be noble and 
dignified and their natures suited to the peculiar education. They 
must possess acuteness in respect to study and be able to learn 
without difficulty; for souls are much more liable to be more 
timorous in the conflict with severe studies than with athletic 
exercises. The pupil should be endowed with a good memory, 
hardy and in every way fond of labor. No one will cheerfully 
endure painful toil, and at the same time engage in severe 
courses of study, except he is in every respect of good natural 
disposition. ‘‘Hence,’’ Sokrates remarks, ‘‘the mistake with 
philosophy, and the dishonor to it have been occasioned because 

it was not taken up in a way compatible with its dignity. It 
ought not to be touched by illegitimate persons, but by the well- 
born only.’’ He adds, that the pupil ought not to be lame in his 
love of effort, and that he is lame who is fond of bodily exercises, 
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but not of learning or instruction. He, too, is lame, who though 
hating the voluntary lying, yet easily admits the involuntary 
falsehood, or is not displeased when he is found ignorant. So, 
also, if in respect to self-control, courage, greatness of mind, and 
other branches of virtue; those who are deficient are accounted 
lame and bastard, and only those who excel are legitimate. 

Sokrates recalls the former statement that philosophy 
should be studied by men in advanced age. ‘‘In this matter it is 
not to be permitted,’’ he declares. ‘‘We must not believe Solon, 
that an old man ean learn many things, for less than that they 
eanrun. All the great and many labors are for the young.’’ The 
lessons in arithmetic, geometry and all the preliminary instruc- 
tion which they must learn before dialectics, ought to be placed 
before them while yet children. The plan of teaching should be 
such as to make them learn as not being compelled. A freeman 
ought to learn nothing as under bondage. The labors of the 
body do not work harm to the body when performed under com- 
pulsion, but the soul will not, under compulsion, acquire any per- 
manent learning.’’ 

In this way the philosopher now proceeds. The boys are to 
be taught not as by compulsion, but after the manner of play, 
and then it will be 2asier to learn the proclivities of each. Those 
that are most forward in labors, studies and dangers, should be 
selected to a certain number. This period will last two or three 
years, during which period they are not to be expected to learn, 
because of the labors which are required of them; for fatigue 
and sleep are inimical to study. After this those who have been 
selected, being now twenty years old, are to be advanced to su- 
perior honors. The studies which they had before pursued after 
a desultory manner must now be brought before them in one 
view, so that they can perceive their common relations with one 
another and with the nature of real being. This mode of in- 
struction alone will remain permanently with those in whom it is 
engendered. 

By this method can those be distinguished who have the 
nature suitable for dialectics and those who have not. The pupil 
who takes the synoptic view of the sciences is a logician. 

The careful observing of these peculiarities he declares to 
be vitally important. When they have attained the age of thirty, 
a new selection is to be made for further advancement. They are 
to be tested by the aid of dialectic in order to learn which of 
them can go beyond learning through the sight and other senses, 
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and taking absolute Truth for their standard, attain to Reality 
itself. 

Here Sokrates interposes a relation in regard to an evil 
that is liable to make its appearance. He employs the compari- 
son of a supposititious child in a family. On learning that these 
are not the genuine parents he is liable to cast off all regard for 
them. So, too, there are certain precepts in relation to justice 
and honor, and there are different pursuits the opposite of these 
which are attended by pleasure, and are liable to flatter and 
seduce the soul. Hence, in this mood the question is likely to 
arise as to what is fair and honorable, and arguments are 
educed which make one view appear as plausible as the other. 
In the condition of mental uncertainty which may thus be in- 
duced, the individual is hable to pursue the career in life which 
flatters his vanity and desires. He will doubt whether things are 
really as they appear, and whether there is really a worse or 
better reason. 

Sokrates would guard against this by preventing individ- 
uals from meddling with debates and discussions while they are 
young. They are apt, for the sake of mere amusement, to use 
arguments for the purpose of contradiction. After in this way 
they confute and are confuted by many, they become indifferent 
about actual opinions. The individual of riper age is not so 
liable to fall into such a pernicious way. He is in quest of Truth 
rather than of mere diversion, and is more modest about thrust- 
ing forward his opinions. 

Having accomplished their probation and course of training 
in dialectics,—‘‘five years’’—the candidates are to begin their 
eareer of action. They must go down to their fellow-citizens, 
their fellows in the cave, and engage in the duties for which they 
have been educated. They are to govern in matters relating to 
war, and in other useful offices, so as not to fall short of others in 
experience. Thus there will be opportunity of testing them, as 
to whether having been tempted in an innumerable variety of 
ways, they are standing firm to principle. This period, the 
philosopher suggests, should last fifteen years. Then those who 
have reached fifty, who have been preserved thus long and have 
excelled in every way, both in achievements and in the various de- 
partments of genuine knowledge, are to be now led forward to 
the end of their probation, and made to turn the eye of the soul 
to gaze upon that absolute principle which imparts light to all 
things. Having beheld the Good itself, they will be compelled 
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to make use of it as a pattern for the adorning of the city, pri- 
vate individuals and themselves, each in turn, during the re- 
mainder of their lives. They may employ themselves most of 
the time with philosophy, but when their turn comes, they are to 
labor yet more with political affairs, each taking up the task of 
ruling on account of the city, not as any thing beautiful or ad- 
mirable, but to be done as a matter of necessity. In this way 
always educating others for the same duties, and finally leaving 
them as guardians of the city in their stead, they go hence to 
dwell in the Islands of the Blessed. Then, if the Pythian oracle 
permits, the city will erect monuments to them at public cost 
and make offerings as to demons and if not, then as to happy and 
divine persons. 

Glaukon remarks that Sokrates, like a sculptor, is making 
the governors perfectly beautiful. 

‘‘Aye, and the governesses likewise,’’ replies Sokrates. 
‘‘Nothing that I have said have I said for men exclusively, but 
was also said in behalf of women, certainly so far as they are 
sufficiently endowed in their natures.’’ 

He then reminds Glaukon that in the description of the 
city and form of government, he had not been stating merely his 
wishes, but what, though difficult, is nevertheless possible, not- 
withstanding that it can be in no other way than had been de- 
scribed. That would be when the persons coming into power in 
the city, whether one or more in number, as being truly philoso- 
phers, should have little regard for the honors, thinking them to 
be slavish and of no value; but esteem most of all doing right 
and the rewards from it, looking upon justice as the noblest and 
most necessary. Accordingly ministering to it, and aiding it, 
they may succeed in arranging their own city. He proposes to 
accomplish this end by requiring the older men who have been 
ten years in the city to be all sent into the country. Then the 
children will be removed from the habits contracted from do- 
mesties, and be brought up in the manner which has been de- 
seribed. Thus the city and commonwealth will be most speedily 
and easily established, and will be most fortunate, and the nation 
in which it shall be established will be most happy and divinely 
favored. The individual whose life and character correspond 
to what has been described in the case of the city, will, it is plain 
to view, ‘‘be both happy himself, and of the greatest usefulness to 
the people among whom he dwells.’’ 








THE RATIONALE OF IMMORTALITY. 


A PHILOSOPHICAL PRESENTMENT BasEpD Upon ‘‘ PRE-EXISTENCE’’ OF 
THE SOUL AND Its EXPRESSION IN ‘‘ SUCCESSIVE EIMBODIMENTS. ”’ 


By Freperick Francis Cook. 
Continued. 


From the moral problem let us turn once more to the psy- 
chological aspect. Spirit is not embodied with the impulsion 
from Soul, but, according to its nature, participates, as an urgent 
background or Nemesis. We build our spirit mansions on earth: 
they are the product of our experiences, our tendencies, our 
aspirations. So long as we inhabit the tenement of clay we live 
and move by reason of the spirit that impels us. It is precisely 
the same in nature. During the period of gestation the off- 
spring in the womb is a veritable part of the mother—has no 
life-pulse apart from her. Finally birth ensues. At first there 
is only bodily separation; but by slow degrees a distinct ego 
emerges, self-consciousness ensues; and then, and not until then, 
is there another personality in the world. In almost like manner 
is there spirit motherhood or parenthood. On earth the mental 
life of the child becomes more and more its own; but who shall 
say that the mother does not participate in it—does not partake 
of its joys and sorrows—does not suffer with it and for it—and 
in many respects has not, on the objective side, predetermined its 
career? 

All embodiments are impulsions from the soul, and for the 
soul, as Angel. In all that goes to make the angel, each embodi- 
ment counts for very little. Indeed, a considerable proportion 
of all embodiments come to naught before any self-consciousness 
is achieved. Obviously it is not well that we make too much of 
our earthly egoism—else how is it with those embodiments 
that die in infancy, before egoism has had time to establish itself? 
If this egoism, as we regard it, be really so valuable as we seem 
to think it, death becomes the symbol of a fearful injustice in 
its taking off of the innocents. It must be, that in the last analy- 
sis, Being alone is worth considering. 
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The philosophy of ‘‘Embodiments’’ makes morality a ver- 
ity; and transmutes our ethical sentiments into convictions. It 
also teaches that there has never been a moral lapse since time 
began—the appearance of lapse being only a recession for begin- 
ings to higher achievements. Therefore when we rear a fabric 
of externalities—a monument to mechanical dynamics—a civili- 
zation confessedly based upon human injustice—let it not be 
said that there is loss when some huge Mammon-Temple crashes 
about our ears by reason of inward throes of moral dynamism. 


The signs are multiplying that the present order has nearly 
run its course. Upon every spiritual promontory—be it in the 
church or in the world—stands a prophet sounding its knell. 
The new order is already in our midst, proclaimed by a thousand 
tongues. It matters not that it is given to none to discover a 
royal road out of the difficulty. All at once the vast material 
problem is turned into a human problem; and that into an in- 
dividual moral problem. And even as heaven is within, so is the 
solution of the problems of the future within, and all attempts 
to keep them without—to continue basing the ‘‘careers’’ of the 
‘*fittest’’ upon the graves of the ‘‘unfittest’’ means death beyond 
any trump of resurrection. 


When the earth yields her fullness, and nature reveals her 
innermost secrets, the continued application of the law of ma- 
terial ‘‘fitness’’ as the high note of ‘‘survival’’ takes on a sinis- 
ter tone. That the new order can take the place of the old order 
without giving good the appearance of bad, and bad the appear- 
ance of worse, for a time, no one ought to expect. But as we cul- 
tivate the inner life, the outer becomes of less and less import- 
ance; and even while the major part of the human family is 
straining as never before for material advantage, it is also true 
that a larger minority is strenuously putting thoughts of worldly 
advantage away from them; and this with no hope of future re- 
wards, but because the verity within will have it so. Roman 
civilization went to its doom because the virtues that alone had 
power to save were despised as essentially servile. Modern civ- 
ilization faces no such doom; for the graces to salvation not only 
express themselves in many lives, but it is recognized on all sides 
that their application to everyday life is an ideal achievement. 
Stoicism was a thing apart in Roman life. It never came near 
enough to the masses to stand over against the debasing in- 
fluences of the time as a contending ideal. But the higher life to- 
day stands not in isolated pride—is not of the essence of culture, 
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but of religion. In a word, it is a culminating soul expression, 
which nothing may withstand. 


The varying degrees of failure or success: in art, in the 
sciences, in literature, in the forum, in material aggrandizements 
or in moral conquests, are degrees or stages representing limi- 
tations or accomplishments that every soul in turn must express 
in the vast series of its embodiments. The highest achievements 
in any direction are to be considered as spiritual culminations 
of expression; and until such culminations are achieved, there is 
no cataclysmic reaction in the spirit, but each succeeding embodi- 
ment pushes preceding ones on and on to the climax. 


It is the culminating expression, then, that gives impetus to 
reaction. We see this process going forward daily in human 
lives—by which Sauls become Pauls, or success turns into dead- 
sea fruit. And when we consider that culmination is the capital 
law to reaction in spirit, it helps us to understand how over- 
whelming moral changes are sometimes brought about in the 
sphere of human effects. In rare instances the complete culmina- 
tion in some direction with its consequent reaction takes place 
during the human embodiment. The impetus being exhausted, 
the process that usually takes place only after transition pro- 
ceeds before our very eyes. There is a flash! The man who was 
following what was to him a straight pathway to success, in a 
moment is faced about, the pitiless light of the Soul beats into 
him, revealing to his illuminated conscience a veritable monster, 
self-condemned to the pillory and the scourge. 


We are now witnesses of a material culmination of trans- 
cendent proportions. The greed of power, represented by the 
material dynamics of wealth, overmasters all other determina- 
tions. The antithesis to this is moral power: the direct spiritual 
heir of the culmination rushing to a climax. In other words, 
myriads of men die daily into the spirit, whose followers in the 
egoistic chain of soul expression must represent a reactive or 
moral beginning; who, by virtue of the impulse that gives them 
earthly existence, are bound to a new line of expression—a dis- 
tinct and irrepressible moral determination. It is in this divine 
way that means are adapted to ends, and that the spiritual moral 
forces unseen—and for the most part undreamt of—co-operate 
to righteousness with the lesser powers that make for righteous- 
ness, as to which we have somewhat of vision. Upon acts so ex- 
ternal and material as mammon worship there is swift reaction. 
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Bereft of this power, and the means to it, upon translation, it 
does not take long for a spirit to discover its utter poverty. 
Little or no self-analysis is called for in such circumstances: The 
one man whose spiritual insights were supreme, has told us that 
no rich man can enter the Kingdom of Heaven, i.e., a state of 
eontent. The rich man in spirit labors under no illusions from 
the beginning. No subtle unfoldings await him. Retribution 
comes upon the rich and the powerful of earth with terrible 
swiftness. It is a much slower process that convicts the ‘‘unco- 
good’’ of their evil courses. For the ‘‘good’’ there is reward; 
for the ‘‘good’’ there are seasons of blessedness ; for the ‘‘ good”’ 
there are peace and spiritual indulgence; and there is but slow 
awakening to the divine truth that the very best good one can 
do on earth has its admixture of evil, and is infinitely removed 
from the perfect. 


Amongst liberal-minded Christians, and nearly all shades of 
Spiritualists, it is assumed that the spirit-world is inherently and 
essentially one of progress. Extrinsically progress may be pre- 
dicated of it; but in the last analysis, it is only a register of what 
is accomplished for the soul on earth. Progress is possible only 
under antithetical conditions. Escape from temptation of so-call- 
ed evil is not conquest over it; and therefore is not progress. 
The race, or some important segment of it, is frequently returned 
to a passed position, i. e., passed historically, but not morally— 
because by some hocus-pocus of laws of other makeshifts it 
sought to escape paying the cost of self-conquest. And what is 
true with respect to the race applies both in principle and mode 
to its individual components in their ultimate or soul relation. 


Excepting its Christs, its Avatars or Messiahs, expressions 
of souls are synchronous with race expressions. If a race dodges 
a moral issue it is because its components dodge it. And even 
as the race finally must face the issue, so must individual expres- 
sions of soul. We naturally speak of ‘‘advanced souls’’—mean- 
ing advanced in earthly expression. When a William Lloyd Gar- 
rison stands an immovable verity in the midst of a time-serving 
generation, it means in the light of these teachings that the soul 
that animates and expresses itself through this particular organ- 
ism is in a certain direction in advance of most of its fellows by 
reason of conquests in previous embodiments. Whatever its 
limitations of expression, they are not in that direction; in that 
direction is fulfillment—completion of expression. Nevertheless, 
if the self-sacrificing friend of the slave has not charity for the 
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condition of the slave master, the state of the master may in the 
synthesis of expressions be above that of the friend of the slave. 


Gold is an earth product. Refine it as you may, you can not 
add a scintilla to the quantity by any process of treatment. If 
you want more gold you must seek it in the bowels of the earth. 
So are all stimuli to moral reactions earth products. Refine the 
resultant as you may in spirit state, no essential additions are 
possible there. You may work it over into infinite forms of 
beauty, but the quantity remains constant. In this matter-state, 
the soul often fails to inform an expression with its gracious at- 
tributes. But the expression in its subsequent spirit state is ut- 
terly defenseless against the intrusion of the higher light; and 
to the extent that experience—i. e. matter for re-activity—has 
been provided by any given embodiment, it is wrought in the 
spirit to a white heat state of repentance. But repentance is not 
progress—merely a spiritual impetus to a reactive embodiment. 
Progress connotes human, or time and sense relations. ‘To iden- 
tify repentance with progress carries with it the implication of 
a return to a condition of fall for mastery. If conquest ensues 
there 1s progress, vital and essential; if, however, another fail- 
ure results, nothing essential has been gained: and there is re- 
turn to spirit for a new, and, let us hope, a greater impetus. If, 
therefore, we insist in resting the ego in repentance in the realm 
of spirit—and deny it the means of return (as urgent back- 
ground) to the trial ground of its Soul attributes—nothing is 
clearer than that we doom it to an eternal career of vacuity. 


What I am trying to make clear is that (and how) the total- 
ity of personal or phenomenal existence arises out of a conflict 
between two diametrically opposed forees—between moral force 
and matter force—and that progress is the measure of conquest 
of the one over the other. And if this be so, it follows that prog- 
ress comes to an end the moment the moral force is released from 
conflict. If, therefore, we postulate essential progress for spirit 
in another world order, our contention demands that we endow 
that order with antagonisms similar to those present in this 
world’s matter order: and this is virtually what most Spiritual- 
ists do—not, however, because they see a logical necessity for 
it, but solely for the reason that such a view harmonizes with 
their unspiritualized concepts. 


if existence in spirit be but a prolongation of earth temp- 
tations and experiences, with consequent reactions to repentance, 
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then I am prepared to admit that the theory of ‘‘embodiments”’ 
is a plain gratuity. If, however, the other-world order is a re- 
lease from the conditions of this matter-order, then I maintain 
that ‘‘Embodiments’’ is the only way in which morally progress- 
ive connotations can be fulfilled. The vital logic of ‘‘ &mbodi- 
ments’’ is that all possessions must be won. If, therefore, any 
expression of soul, either as man or spirit, determines to win the 
soul for itself—and all must do this, sooner or later—it must 
bring works meet for repentance. Therefore, not until every 
possible means to expression is exhausted will the soul give 
rest to its expressions: by absorption. Note a dual process here: 
Soul absorbs its expressions, because the expressions have ab- 
sorbed the Soul. The union is thus ideally perfect. The Neo- 
Platonists sought absorption by contemplation—a mystical il- 
lusion. In the theory of ‘‘Embodiments’’ it is shown that ab- 
sorption is by conquest—not a passive, but an active at-one-ment. 


To speak of spiritual potentialities is to speak in terms of 
matter. Spirit is a synonym for actuality. Spirit is not dor- 
mant inme. It will not awake in me. I must awake to it. I can- 
not possess it. It must possess me. The less cannot include the 
greater. The true Christian is ‘‘born again.’’ He becomes a 
partaker with Christ. The Christ spirit (our own higher self, 
which dwells forever in the sphere of Christ) ever awaits us, 
beckons us, and some day will possess us. ‘‘Seek, and ye shall 
find; knock, and it shall be opened unto you.’’ 


And now let us endeavor to realize how it comes about in 
Being, that, as a process of exclusion, personality (with complete 
egoistic implications) is separated from individuality ; and how, 
as a mode of inclusion, personality is returned to individuality : 
with the result of giving to the whole a new aspect. 

First. let us lay firm hold on the idea that self-consciousness 
in any state is confined strictly to its peculiar limitations—and 
that a cognition by any form of self-consciousness of some other 
self, either higher or lower, is impossible to it. All states of feel- 
ing and perception are clearly by themselves. Happiness and 
misery as actual states (not memories) rigidly exclude each 
other. Therefore, what the soul receives for its own in conjunc- 
tion with spirit (its impulsion or expression) is never what the 
spirit per se experiences or perceives: or, it is clear, there could 
be no such phenomenon as spirit; and, again, what spirit in con- 
junction with a human embodiment perceives or feels is never in 
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terms of the embodiment per se, under its peculiar limitations, 
or spirit and man would be reduced to a single aspect or term of 
self-consciousness. An illustration will, I trust, make this meta- 
physical reasoning somewhat clearer. 


A woman, let us say, has lived a prudent, or, what the world 
calls, a stainless life. Translated to the sphere of spirit, there 
is for a time complete satisfaction with her condition. Stage by 
stage the ego enlarges its perceptions by inclusion or participa- 
tion with that which constituted, while on earth, her spirit back- 
ground or higher self—i.e., the re-active resultants of former 
embodiments. Finally this inclusion terminates—the spirit has, 
so to speak, come to the end of its progressive tether. When 
this point is reached, and not before, is complete introspection 
possible. Every scintilla of spiritual possession is now known 
to—or, rather comprehended under—the self-awareness of the 
latest embodiment. The inclusion being now complete, the spirit 
stands at last wholly disillusioned in the light of its Higher Self. 
And what is it that in the light of the soul is now revealed? Why 
this, that perchance there was lack of blessed charity for the 
frailties of others in the earth life—that the prudent, virtuous, 
stainlessembodiment had kept itself discreetly apart from the un- 
fortunate. Nay, more, had perchance bitterly condemned all 
failings that were not in likeness of its own besetting sins. There 
had been no throb of womanly pity, no saving iove for the sister- 
hood of wretchedness. Oh! this cankering void in the spirit! How 
the light divine beats into it! How ean it be filled? The whole 
of self is now concentrated upon this one damned spot. No 
doubt, under different circumstances, other shortcomings in 
plenty would be revealed. But, as matters stand, a single form 
of introspection is dominant, because, under the position of 
things, this is brought into clearest relief. 


And this brings us to the beginning of another soul impul- 
sion, wrought in consonance with the desire of the spirit for an 
opportunity to ease its overburdened conscience. All the elements 
and processes that go to make up this wondrous prologue to an- 
other human drama, or perchance tragedy, advance in natural 
and rhythmic harmony to a perfect issue under angelic ministra- 
tion and guidance. Deeper and ever more intense and absorbing 
is the concentration of the ego upon the cankerous void—in itself 
a process of the very essence of involution. And as the involve- 
ment goes forward, is the spirit aware that a web for its relief is 
silently weaving, to be filled very shortly by the woof of another 
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embodiment? Certainly not in the objective way in which we 
must needs speak of it. The ego in travail of conscience is and 
remains spirit, and so cannot differentiate its own subjective 
aspect to lesser or lower limitations or determinations. In other 
words, the subjective cannot objectify its own subjectivity in 
terms of an ego otherwise conditioned. It remains spirit, and 
as such its purview is limited to a consciousness of an overpow- 
ering desire to express the beatitude of charity; and this, it is 
aware, it can do only through an expression of a life which under 
human conditions is a fit object for commiseration—a thing to be 
pitilessly scourged. And through a subtle alchemy of Being—in 
which personality is forever differentiating from individuality, 
only to be again reabsorbed when laden with spoils of experience 
to moral reaction—this introspection resolves itself into a real- 
ity. Steadily, through travail of conscience and self-abasement, 
the spirit weaves the web of desire for atonement. 


Then, by favor of a human birth, its lines are crossed by the 
woof of another self-consciousness or personality—a most in- 
teresting phenomenon in the sphere of subjective metamorphosis. 
Now let.us keep clearly in mind that we are observing two en- 
tirely distinct sets of egoistic connotations—the one limited by 
and adapted to the phenomena of time, space and the senses, the 
other maintaining self-consciousness in a purely subjective 
or qualitative state. By reason of its inherited traits 
{through a mode of adaptation, on lines of least resistance, but 
chiefly because of its soul impulse and spirit urgings), the new 
embodiment gives early signs of a marked determination. It is 
forward, wayward, indifferent to opinion, untrammelled in 
speech and action, and in the earliest dawn of womanhood is im 
pelled to and enters with abandon on a life of shame. 


Happily, as a rule, such expressions are short-lived. Soon 
it enters the spirit bearing a priceless treasure beneath its sear- 
let-hued exterior. This being, whom all the world visited with 
scorn, reviled and despised, under spiritual lights may be seen 
to have harmed only herself; and injury to self is in the divine 
order but as a garment that falls quickly away,.mayhap reveal- 
ing a loving, compassionate nature. Such a spirit would fain do 
penance for its misdeeds, but finds it difficult to maintain the role 
of penitent. In its earth-life there were no concealments, no 
hypocrisies, no pretensions, no oppressions, no consuming am- 
bitions for place or power; in short, no deceptive gildings or 
veneerings of any sort. It was a life that settled its accounts as 
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it went along. Nay, the measure of contumely it received may 
have exceeded far the quantum of its social sins; and happy the 
spirit that enters the sphere of moral realities with the world of 
moral pretensions in debt to it; for as soon as may be it will give 
impulse to an expression of divine mercy and love. 


Before translation (in the case under consideration) there 
was a trinity represented by Soul, spirit and woman. After 
translation the trinity is represented by Soul and two forms of 
spirit; one in likeness of its earth-self, the other arrived at pure 
subjectivity, and unaware (in an objective sense) that aught is 
moving to its relief. But, happily, the inner order is not as the 
outer; and every true aspiration finds its answer, though the way 
be never so mysterious. In many human lives magical results 
are wrought by hidden processes, which we are pleased to call 
inner or automatic—though the ‘‘new psychology’’ has glimmer- 
ings of suwb-conscious states, which it is courageously bringing to 
the fore. And even as our sub-conscious states are hidden from 
our self-conscious ones on earth (albeit seemingly revealed to 
the experimental psychologist in the domain of hypnotism), so 
are these states, these lower and higher selves, hidden from each 
other in spirit, though quite obvious to attendant soul guardians. 
All our possibilities are in some state actualities. In the moral 
universe, all possessions must needs be won. The prize is ever 
our Higher Self. That which in the spirit state (in the case we 
are observing) can take only the form of longing or desire, in 
the earth state has been achieved; and so now the outcast per- 
sonality is silently moving inward to the relief of the spirit ex- 
pression that stands self-condemned for lack of charity. And 
one day (using a time metaphor) this happens: The older spirit 
expression no longer typifies desire, but, by absorption of the 
latest embodiment, is informed with the beatitudes of peace and 
love and charity. That which has last been won as soul expres- 
sion is now the dominant possession in spirit, and as such seeks 
expression for its divine compassion. And, accordingly, there 
may ensue an embodiment very different from either the prudent 
or the outcast, but one of which these two in a reactive spiritual 
alchemy make a perfect union—a woman above temptation, 
whose love goes out to all the world, and in whom every outcast 
finds an angel of compassionate helpfulness. 


Our accredited pilots in sore straits, these days, to steer 
their dogmatic barks with safety between the Scylla of ‘‘predes- 
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tination’’ and the Charybdis of a theological ‘‘free will’’—now 
that the once so trusted charts are sad!y discredited—for the 
most part dodge so dubious an issue, and as best they may beat 
their way around it. That men, in exceptional cases, are ‘‘ born 
again’’—made quite other or ‘‘over’’ by some occult influence— 
may not be denied. Yet, if it be by direct divine intervention, 
why, it is surely open to ask, are not all ‘‘saved’’ in the same 
manner? Obviously, we must here admit the operation of some 
kind of spiritual process or law, with culminating ‘‘ psychological 
moments’’: and for these (frequently so epochal in their ef- 
fects) we must surely assume that there has been in some man- 
ner an inner preparation—in some form a leading-up to,—or we 
are forced to make confession. 


It is with the purpose of bringing the problem of so-called 
evil uncompromisingly to the fore—of making it, in a way, the 
crucial test of our theory—that so ‘‘flagrant’’ an example as the 
above has been chosen to illustrate the karmatic law of ‘‘ Embodi- 
ments.’’ HKxcept we are permitted to refer the moral coloring of 
our lives to some form of antecedent egoistic imperative: are 
enabled to so envision human existence, that all so-called evil 
shall take the form of stepping-stones to so-called good—the two 
principles standing over against each other as do the negative 
and positive poles in the sphere of physical dynamics—there can 
be no rational answer to the question why there is this appear- 
ance of evil in the world, that our lives are either the shuttlecock 
of an irresponsible caprice, or the subjects (be it for weal or 
for woe) of an appalling discrimination. 


We are so accustomed to associate human personality with 
the material form, that it is difficult to conceive a process of com- 
plete mergence of successive personalities into a single unit of 
consciousness, and especially if it is to be achieved without the 
loss of identity to any of the component personalities. Happily, 
science has of late gone far to aid us in realizing how such 
mental mergence of distinct personalities without the smallest 
loss of self-identity may take place, by showing beyond the cavil 
of the most skeptical that it is possible to associate and merge 
wholly discrete personalities even in our present materially 
conditioned state—and if such mergence can be brought about in 
this matter-order, it is surely no great tax on our credulity to 
credit a similar process to an order presumably far more intime. 


A classic instance in point is the remarkable case of the Rev. 
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Thomas Hanna, of Plantsville, Connecticut, who suffered com- 
plete loss of self-identity through an accident. He had to begin 
de novo, even as a little child, with the alphabet, and accordingly 
an entirely distinct mental personality was evolved. About the 
time the new ego had mastered the rudiments of an education, 
through the agency of hypnotism the original personality was 
brought back into residence, so to speak, and after that the two 
distinct egos for a considerable period alternated in their pos- 
session of the organism—now one being ‘‘at home’’ for a day or 
a week, then the other, and neither in any manner having the 
slightest knowledge of the other, except as they were told—and 
yet, through hypnotic treatment the two were finally completely 
merged, so that now the once so sorely afflicted gentleman is 
fully aware of what happened in both states—the two constitut- 
ing a single integral of experience. The case of Miss Beauchamp, 
presented so interestingly at length by Dr. Morton Prince, of 
Boston, is even more remarkable, for in this instance no less than 
half a dozen distinct personalities were merged into a single, 
continuous, all-embracing unit of consciousness, while other cases 
equally startling and to the point are reported by French and 
German psychologists. 


Not so long ago any purported revelations of another-world 
order, especially if based upon the postulates of pre-existence 
and successive embodiments, were deemed so fanciful as to be 
altogether unworthy sober-minded folks’ consideration; but the 
revelations in late years by what may be called the school of 
hypno-psychologists in the line of multiple personality, right in 
our commonplace midst, are so extraordinary, that for sheer 
a priort incredibility they put the most bizarre implications of a 
plurality of existences in an ordered series completely out of 
countenance. If it be asked at what stage of a spirit’s existence 
absorption of the lesser into the larger identity takes place, it 
may be answered that no mergence is in its nature possible so 
long as the latest embodiment is troubled with any notions of 
‘‘form’’—is in any manner earth-bound—has still psychological 
needs to differentiate itself in terms imported from the realm of 
time and space conceptions—is still in any manner in durance to 
the fetters which matter has fastened upon it, and by means of 
which it achieved the peculiar selfhood that distinguishes it from 
all other selves. When, however, mergence finaily does take 
place, it is to ends always of a larger and more inclusive self- 
identity, and this consummation must be in unconditioned like- 
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ness of whatever egoistic unit it is made an integral. In fine, in 
the world of spirit there are no incongruous mixtures in the 
realm of personality, and we move into higher inclusions only as 
fast as we achieve them by formal exclusions—i. e., by riddance 
of our stock of formal notions about ourselves—but whatever 
happens, the latest accession becomes ever the dominant aspect 
of the whole, to which all that has gone before is adjusted. 

‘‘Soulism’’ grounds existence in imnexpugnable self-con- 
sciousness. It likewise makes clear the conditions under which 
discrete forms of self-consciousness are achieved; and why 
they are achieved. And together these postulates lead to a start- 
ling implication, utterly repugnant to our most cherished senti- 
ments. Every beatitude wears for our coward ego a hideous 
mask. Almost every spiritual gain we count a human loss—be- 
cause of the cost—until some higher light dawns on us. So long 
as human existence, and subsequent spirit existence, are con- 
ceived in terms of form only, the mind rests easy in its conclu- 
sions. But the moment we contemplate existence under purely 
psychological connotations, we stand aghast at the implications 
that confront us—until happily, in the light of these teachings, 
all our black misgivings resolve themselves into spiritual joys 
and fruitions. 

In the last analysis, all consciousness must have a basis of 
self-consciousness. Self-consciousness does not primarily emerge 
from consciousness, but the reverse is true. Expressions of con- 
sciousness achieve self-consciousness because that is their primal 
state. 


The new born babe has consciousness, but as yet no self- 
consciousness. It dies. Is there now a physical life less? Obvious- 
ly, yes. Is there also a mental life less? No: for there was 
no mental life to lose. Is there a spirit life more or less? In- 
transically, No. If there resulted no self-consciousness before 
death, how is it to be awakened after death? Under what conno- 
tations, what terms, is it to realize itself? Is there to be growth of 
body, and then growth of mind, the same as on earth? The 
mother heart answers fervently, ‘‘Yes.’’ But what does the 
psychologist say? Hitherto he has studiously begged the ques- 
tion. But he cannot continue doing so forever. To still-born 
babes little thought is given. Few parents expect to meet a 
spirit resultant of a five or six months’ foetus in another sphere. 
But the babe that has once opened its eyes in the external world 
(even though only for a moment) is by reason of its formal birth 
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into external existence supposed to be endowed with selfhood 
and immortal! continuity. Yet an ego must exist by virtue of its 
egoism, i. e., self-awareness. If a human expression has not self- 
awareness, and is nevertheless to be considered as existing, we 
are compelled to the conclusion that it exists by reason of some 
higher or inclusive egoism, and, under the terms and conditions 
of that other. Therefore, since the infant has no self-conscious- 
ness expressive of the infantile state, its existence in conscious- 
ness must be referred to some form of self-consciousness by rea- 
son of which it emerged in the realm of consciousness. And, 
inasmuch as all lower selves are continually and inevitably 
merged in higher selves—as the infant realizes itself (and 
thereby loses itself) in the boy, and the boy in the man, and the 
man in spirit, and spirit in angel, and angel in arch-angel and 
so on ad infinitum—what matters it when the mergence takes 
place. We imagine we give identity to an infant when we give it 
aname. But names are hardly spiritual verities, and it is with 


verities only that we deal when we bring spirit under considera- 
tion. 


There is no escape from the doctrines of ‘‘Pre-Existence’’ 
and ‘‘Kimbodiments’’ when once we face the mystery of life with 
resolution, and would save it for Immortality. And when fully 
realized, who would escape from it if he could? Man holds 
tenaciously to his intellectual moorings until the force of circum- 
stances sets him adrift. Would he make port again, he must 
study his bearings, and give heed to the lights that tell of har- 
borings beyond. Dare we trust these lights? Our coward hearts 
misgive us. The Christian seeks (and often finds) refuge in 
Christ. But Christ is the most inexorable of guides to safety, 
for he tells us that we must utterly lose ourselves before we can 
truly find ourselves. Indeed, if we would be saved by him, we 
must give up the world. 


There is an almost universal feeling among the thoughtful 
that our civilization is facing a moral crisis. The old order domi- 
nated by the letter is passing into daemmerung, while the dawn 
of the new, informed by the spirit, is not yet sufficiently advanced 
for definitive readings, and least of all is it given to objective 
science to interpret the new signs, for what wots it of the Soul 
and its irresistible moral compulsions? Some things, however, are 
made clear and more are made hopeful for us, when we consider 
race development in the light of these teachings: that when a 
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specific work is to be accomplished on earth—when, let us say, 
there is to be a renaissance in art, a great wrong to be righted, 
a mighty social reformation to be wrought, a new order of gov- 
ernment to be established, but, most important of all, when there 
is ground to be broken for a new religious dispensation—there 
then ensues an embodiment of souls specially prepared by pre- 
vious incarnations; and however widely separated in space, there 
is a subtle recognition of kinship among all the parts, and there 
is work to a common end, by however different means, because 
all these lives express a common impulse from the realm of 
soul—and it is thus great movements are born and invisibly up- 
held. 

These teachings are without a suggestion of sentimental- 
ity—promise no paradisiacal sanctuary from the conscience pen- 
alties of conscious wrong-doing through vicarious suffering or 
confession of faith. Their compass is the illimitable universe. 
Astronomers have mapped something like two million suns, each 
the center of a planetary system. It is from implications so in- 
clusive that this philosophy asks man to consider his little span 
of earth life; and, even while it relegates him among egoistic 
infinitesimals it makes him one with infinitude. 





Shall I tell you the secret of the true scholar? It is this: 
Every man I meet is my master in some point and in that I learn 
of him. —KEmerson. 





Plato entertained some of his friends at a dinner, and had 
in the chamber a bed or couch, neatly and costly furnished, Diog- 
enes came in and got upon the bed, and trampled it, saying: 
‘‘T trample upon the pride of Plato.’’ Plato mildly answered: 
‘‘But with greater pride.’’ —Bacon’s Essays. 








THE LODGE ODOR. 


By X. 


the odors in nature can be classified after the same 
manner as colors, sounds and other vibrating forces. 
Each shade of odor or perfume is connected with 
a certain hierarchy in the universe, and is a special radiation of 
the life principle in the organism from which the odor emanates. 
In mystic and religious ceremonies, choosing the right incense is 
an important aid in strengthening the connection between those 
who take part in the ceremony and in attuning them to the 
radiating force expressed through speech, song, or the subject of 
meditation. If a wrong incense is often used in a harmonious 
circle of devotees, or even if the right incense is used where fric- 
tion and inharmonious feelings prevail or are dormant, dis- 
astrous results are sure to follow, attended by disease, ill-feeling, 
or the disruption of the body of friends. Many inexplicable ill- 
nesses and disturbances result from the use of a wrong perfume 
by sensitive persons. Those who devote themselves to the train- 
ing of inner faculties should pay attention to these facts and use 
their discrimination in the choice of incense and perfume, when 
persons who have come in contact with initiates or masters, 
whether on the outer or inner plane, know that their presence is 
often accompanied by a strong and agreeable odor of a special 
character, which is sometimes called the ‘‘lodge odor.’’ The 
presence of this odor indicates a direct connection with some 
member of a lodge and is generally a sort of testimony of the 
source of communication. 

On April 15th, 1901, in the city of E., I attended a meeting 
of the inner section of the school of which I was a member. This 
was the memorable night when I first experienced the lodge odor 
radiating from all parts of my body. The presence of the lodge 
odor at these meetings was noticed quite frequently, and, from 
the incidents in my own life, I have reason to beiieve that the 
odor in question was that of the lodge. 


AQ CCORDING to the ancient Science of Correspondence, 
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My acquaintance with N. L. was quite recent, but a firm 
friendship had sprung up from the day of our first meeting. On 
the date above mentioned, N. L., while passing through E., was 
invited to attend the meeting of our section, and some hours be- 
fore the time appointed I called at the hotel of my friend. 

After an interesting conversation, we left the hotel and 
started for the street car which ran to K street, where the head- 
quarters was situated. 

We had left the hotel but a few moments when we were sur- 
rounded by an atmosphere of exquisite odor which seemed to 
grow out of the clear and pure air. We gazed at each other in- 
quiringly. ‘‘Where is the odor coming from?’’ I asked. ‘‘I do 
not know,’’ my friend replied, ‘‘but my whole person is en- 
veloped in it.’’ ‘‘So is mine,’’ I said, ‘‘just smell it from my 
finger-tips.’’ 

We stopped in the street a few minutes to look about us for 
the source of the odor; but it continued to emanate from our 
bodies in increasing strength, and from the finger-tips especially. 
The odorific force seemed to flow in streams. 

‘‘It is from the lodge,’’ I said; ‘‘I have often noticed this 
odor when E. R. was under direction of the master.’’ ‘‘ What do 
you think it means?’’ my friend asked. ‘‘I suppose that we shall 
have some work to do in the service of the brotherhood, and that 
this is a preliminary indication that we shall work together.’’ 
‘‘T believe you are right, for I was so impressed on the day of 
our first meeting. We will see what the future will develop.”’ 

We now entered the trolley car and took seats on that side 
which was empty; the car was half filled with passengers. For 
a full quarter of an hour the odor seemed to increase in strength. 
It filled the car with an exquisitely delicate odor, but it was so 
pronounced that we scarcely dared look at the passengers lest 
an inquiring glance should give place to some remark. . It was a 
relief to us when the car stopped at the corner of K street. 

Arriving at headquarters we saluted our friends, some of 
whom noticed the odor and seemed puzzled, but we did not offer 
any explanation. For nearly two hours the fragrance remained, 
then it gradually faded away. 

When the meeting was adjourned my friend and I bade our 
comrades good night. We walked in silence together and pon- 
dered over the significance of the strange event until we reached 


the hotel, where I bade my friend farewell and continued my walk 
home. 
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Years have passed and my friend is occupied in a different 
field from that in which I am working. But I often wonder when 


we shall be brought together to begin that work which I conceive 
to be ours. 


Mr. Editor: 

I had written down this little sketch, doubtful if I should 
publish it, or how I should end it, when I noticed a certain article 
in your magazine for May on the life of Helena Petrovna Bla- 
vatsky. Though I am not a member of the society in which you 
are interested, I highly respect it. Perhaps it will interest you 
that I know a little about the entity who lived in the body of the 
one who was sometimes called by her friends, ‘‘poor old H. P. 
B.,’’ and as she was concerned in the incident I have related, 1 
may as well finish it up and send it to you. 

I did not have the pleasure of meeting Madam Blavatsky 
when she lived (at least not under her or my present name), but 
I have had a few intimate experiences with a certain female 
adept, known to some under the name of ‘‘Upasika.’’ To me, 
H. P. B. is more Upasika than H. P. B., although the two were 
identical during many years. She is still as active as ever and 
is endeavoring to correct some mistakes made by members as 
well as those of her own, and also to bring about a new combina- 
tion of lodge forces. 

On a certain night in the spring of 1906, when I resided in 
what ‘‘ Upasika’’ called ‘‘one of her many little homes,’’ she ap- 
peared to me and we had a good, long conversation. 

‘‘My dear boy,’’ said she, ‘‘do you remember that night, in 
the city of E., when you left the hotel 8., accompanied by N. L. 
and became aware that the lodge odor was with you? It was I 
who produced that phenomenon, by the order of him under 
whose direction we all work.’’ Like a flash, many things were 
made clear to me, and Upasika has given me much valuable in- 
formation. 

It has been interesting to hear of the different speculations 
indulged in as to whether the entity who was dressed in the body 
of Madam Blavatsky was really a man or a woman, and if she 
had incarnated again. 

Mr. Editor, there never was a soul who possessed more real 
womanly qualities than Upasika. On the plane behind the phys- 
ical, she is a beautiful, dark woman of youthful appearance, and 
by many is called ‘‘the great mother.’’ She is one of the few 
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female initiates, who has passed some of the higher initiations— 
through long trials and hard work. She was ‘‘sent out’’ from 
India to Russia. She is the female ray of one of the master- 
souls who are active in the world, and known to some as nirman- 
akayas. 

In his article, Dr. Franz Hartmann says: ‘‘Requiescat in 
pace.’’ Let me add: Vivat wm pace. 





‘‘As I rode through the Schwarzwald, I said to myself: 
That little fire which glows star-like across the dark-growing 
(nachtende), moor, where the sooty smith bends over his anvil, 
and thou hopest to replace thy lost horse-shoe,—is it a de- 
tached, separated speck, cut-off from the whole Universe; 
or indissolubly joined to the whole? Thou fool, that 
smithy-fire was (primarily) kindled at the Sun; is fed by air 
that circulates from before Noah’s Deluge, from beyond the Dog- 
star; therein, with Iron Force, and Coal Force, and the far 
stranger Force of Man, are cunning affinities and battles and 
victories of Force brought about; it is a little ganglion, or nerv- 
ous centre, in the great vital system of Immensity. Call it, if 
thou wilt, an unconscious Altar, kindled on the bosom of the 
All; whose iron sacrifice, whose iron smoke and influence reach 
quite through the All: whose dingy Priest, not by word, yet by 
brain and sinew, preaches forth the mystery of Force; nay 
preaches forth (exoterically enough) one little textlet from the 
Gospel of Freedom, the Gospel of Man’s Force, commanding, 
and one day to be all-commanding. Detached, separated, I say 
there is no such separation: nothing hitherto was ever stranded, 
east aside; but all, were it only a withered leaf, works together 
with all; is borne forward on the bottomless, shoreless fiood of 
Action, and lives through perpetual metamorphoses. The 
withered leaf is not dead and lost, there are Forces in it and 
around it, though working in inverse order; else how could it rot? 
Despise not the rag from which man makes Paper, or the litter 
from which the Earth makes Corn. Rightly viewed, no meanest 
object is insignificant; all objects are as windows, through which 
the philosophic eye looks into Infinitude itself.’’ 

—Diogenes Teufelsdrokh in Thomas Carlyle’s Sartor Resartus. 








THE SEPHER HA-ZOHAR; 
OR 


THE BOOK OF LIGHT. 


Containing the doctrines of Kabbalah, together with the discourses and teachings of 
its author, the great Kabbalist, Rabbi Simeon ben Jochai, and now for 
the first time wholly translated into English, with notes, 
references, and expository remarks. 


By Nurwo bE MANnnar. 
Section I. Genzsis. (CREATION. ) 


Continued. 


$e RASHITH.”’ ‘‘In the beginning’’ was En Soph, the Di- 
RB vine, the self-existent infinite Being, without likeness 
or reflection, the incomprehensible, the unknowable 
One, the blessed and only Potentate, the King of 
Kings and Lord of Lords, who only hath immortality, dwelling 
in Light which no man can approach unto, whom no man hath 
seen or can see, before whom the great archangel with face be- 
neath his wings, bends in lowly reverence and adoration, crying, 
‘Holy! Holy! Holy! who art and was and evermore shall be.”’ 
Time had begun. Its great pendulum, whose beats are the 
ages, commenced to vibrate. The era of creation or manifesta- 
tion had at last arrived. The nekuda reshima, primal point or 
nucleus, appeared. From it emanated and expanded the primary 
substance, the illimitable phosphorescent ether, of the nature of 
light, formless, colorless, being neither black nor green nor red. 
In it, latent yet potentially as in a mighty womb, lay the myriad 
prototypes and numberless forms of all created things as yet in- 
discernible, indistinguishable. By the secret and silent action 
of the divine will, from this primal luminous point radiated 
forth the vital life-giving spark which, pervading and operating 
in the great etheric ocean of forms, became the soul of the uni- 
verse, the fount and:-origin of all mundane life and motion and 
terrestrial existence, and in its nature and essence and secret 
operation remains ineffable, incomprehensible and indefinable. 
It has been conceived of as the divine Logos, the Word, and 
ealled Brashith, for the same was in the beginning with God. 
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(All things were made by him, and without him was not any- 
thing made that was made. In him was life, and the life became 
the light of man.) 

‘‘They that understand (the secret doctrine) shall shine as 
the brightness of the firmament; and they who turn or lead many 
into the right path (of knowledge) as the stars forever and 
ever.’’ (Dan. xii. 3.) The word zohar (brightness) designates 
that nekuda reshima, the central ray or point of light which was 
the primal manifestation of the Divine, En Soph. [rom it pro- 
ceeded vibrations which made luminous the illimitable ether, 
from which was formed the universe that became the glorious 
temple or palace of the great Unknown. It was in a manner the 
holy seed or germ that gave origin and birth to the world, and is 
occultly referred to in the words: ‘‘The holy seed shall be the 
substance thereof.’’ (Is. vi. 13.) Its analogue in nature is the 
silkworm which, unseen and in secret, elaborates and prepares 
a product that ultimately constitutes the material of the mon- 
arch’s purple robe of splendor. Furthermore, for the mani- 
festation of the glory of the divine Unknown to humanity, mak- 
ing use of verbal terms and letters, it has built for it the name 
alhim, or lord, as evidenced in the mystic sense of brashith bara 
alhim. ‘‘In the beginning, alhim created’’; or, as it should be 
rendered by rushith, that is the primal zohar, the origin of all 
words, ‘‘God created alhim.’’ The use of the word bara (created) 
need notexcite surprise, for it occurs again in the words: ‘‘ And he 
created alhim, the man, in his image.’’ (Gen. 1. 27.) This zohar, 
then, denotes the mysterious One called brashith because the 
beginning of all things. In answer to the desire of Moses to 
know the name of the divine Being, it was given AHIH ASHR 
AHIH, ‘‘I am that or who I am.’’ The sacred name AHIH is as 
a two-sided figure, whilst the name alhim is as a crown; and asher 
formed of the same letters as the word rash (head or crown) is 
a synonym of alhim and proceeds or comes forth from brashith. 
Whilst the primal zohar or divine ray of life was quiescent and 
unmanifested it was impossible for it to become known by any 
word or term whatsoever. But after operating in the boundless 
ether, the receptacle of all forms and prototypes of created 
things in the universe that was to be, then asher, representing 
the divine essence, took upon itself the form of a head or crown 
(rash) between the two AHIH’s of the divine appellation, 
AHIH asher AHIH. Observe now, that the word brashith is 
composed of rash (crown), synonym of asher, and beth (house 
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or palace). Hence the occult signification or rendering of the 
words ‘‘Brashith bara Alhim”’ is this: When rash the divine 
germ from which emanated and expanded the boundless ether 
appeared, and this ether became differentiated into form and 
color giving rise to the universe or palace of the great king, then 
was created alhim the great secret fructifying principle of 
nature, which was and is as a point that gives rise to lines which 
produce surfaces, or as the letter yod I, whence proceed all the 
other letters of the alphabet. 

Again, from another aspect, when zohar the primal luminous 
point or ray gave rise to the emanating ether, it took upon 
itself the form of the vowels holem (') shurek (-) and hirek (.) 
which are different dispositions of the one and same elementary 
point in their esoteric meaning. 

When the primal vibration of the divine word took place it 
produced and impressed a wavelike motion throughout the 
boundiess ether in which were contained all the sounds of the 
alphabet from A to Th. This operation and effect is symbolized 
by the union of these two ietters forming the word ath as it is 
found written ath ha-shamayim (the heavens). Thus: Brashith 
bara Alhim ath hashamayim signify: He, the unknown mysteri- 
ous One, created alhim the fructifying and generative principle 
of the heavens, one in origin but dual in operation. Hence it is 
seen that the divine word and essence designated by the word 
asher is found between the fecundative and generative principles, 
both of which are symbolized by the same name AHIH in the 
divine appellation AHIH asher AHIH. 

The Zohar (brightness) also denotes the generative essence 
and includes all the letters taken as types and forms of creatures 
and things in its operation. Such also is the signification of the 
verse: ‘‘ Jehovah, our God is one Jehovah’’ (Deut. vi. 4), con- 
taining three names expressive of the three gradations of the 
divine essence, as exhibited in the three first words of Genesis. 
‘‘Brashith bara Alhim ath hashamayim.’’ Brashith specifies the 
mysterious divine Being; bara, the mystery of creation; alhim, 
the mystery of preservation; ath hashamayim, the fructifying 
and generative principles considered as one. If to the word ath 
be added h from the following word hashamayim (heavens) we 
get the pronominal term athah (thou)—Alhim, the divine Being 
to which the scripture alludes. ‘‘Thou (Athah) givest life to all 
creatures.’’ (Nehem. ix. 6). In this deeply mysterious ath, 
therefore, is comprehended the divine essence in its fructifying 








306 THE WORD 


and generative form, and Alhim the point of union between them ; 
and it may thus be regarded as a mystic analogue, though dimly 
and obscurely, of that majestic unknown Being that operated in 
the creation and production of the illimitable universe, whose 
goodness and beneficence are manifested in the preservation of 
the world with its myriads of creatures, who in their fructifying 
and generative powers and functions are finite replica of Him- 
self, the ‘‘l am that lam.’’ In concluding these remarks on this 
first verse in Genesis, observe that brashith (in the beginning) is 
equivalent to bra-shith (he created six) and refers to the scrip- 
tural words: ‘‘F'rom one side of the heaven to the other,’’ that 
is, to the six directions of space (north, south, east, west, above, 
and below), all converging to the three points representing the 
divine essence, which are one and the same, the mystery of which 
is included and hidden in the divine name composed of forty-two 
letters. 

‘‘They that are wise shall shine,’’ i. e., those who are ini- 
tiated into the secret doctrine. They are like the notes and ac- 
cents in music by which musicians and singers are guided and 
led in their plaving and chanting, as troops that follow their 
leader and chief. The consonants and vowels are the chief ele- 
ments in the formation of words, but the wise alone by their un- 
derstanding give life and meaning to them. ‘‘Those who turn 
many into the right way (of knowledge) shall shine as the stars 
forever and ever.’’ By the word stars is meant the signs of 
punctuation used to separate the parts of a sentence and render 
the words intelligible, and thus are teachers and students of the 
secret doctrine, who, by their intellectual and spiritual enlighten- 
ment and knowledge of esoteric science, cause earth’s ofttimes 
weary wandering and belated pilgrims to find the true path of 
light that leads them to the higher and diviner life. Happy are 
they engaged in the work of guiding others into the right way! 
Around them is a halo which the prophet Ezekiel beheld in 
vision encircling the heads of cherubim, the brightness and re- 
fulgence of which shall never become faded or dimmed but en- 
dure forever. 

‘¢And the earth was tohu and bohu’’ (Gen. i. 2), that is, 
without form and void. The word ‘‘was’’ relating to the past, 
is here used to indicate the primeval state of the earth at the 
time of its creation. The water covering the earth was cold as 
snow and impregnated and contaminated with mud and debris 
which by the action of a strong fire congested and hardened and 
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the space or place it occupied in becoming separated from the 
water was called Tohu, or the place of waste and dregs, and cor- 
responded to the evil demons that made it their abode. Bohu, 
on the contrary, was that part or portion of the earth that be- 
came purified. If it be asked: by the action of what power was 
this purification accomplished, the seripture answers: ‘‘ Dark- 
ness was upon the face of the deep.’’ The term darkness refers 
to the fire or light which, though of divine origin, existed like a 
nebulous dark cloud at the beginning of creation. ‘‘And the 
spirit of God proceeded from the lord of life and hovered or 
moved upon the face of the waters.’’ (Gen. 1.2). After immpreg- 
nating them with the breath of life, and causing them to become 
purified and fructified, then from out of the state of Tohu came 
forth a great and mighty wind that overthrew mountains and 
broke into pieces the rocks, similar in its effects to the sight be- 
held by the prophet Elijah, as it is written; ‘‘after the wind, an 
earthquake’’ (J. Kings xix. 2), that dispelled the darkness in 
which was the hidden and concealed fire that transformed the 
world from tohu into bohu, and from a state of chaos made it 
receptive of seeds and germs of life. This is expressed in the 
words; ‘‘and after the fire a still small voice’’ (I. Kings xix., 12). 

Tohu was thus a state of chaos in which the world existed 
for ages after its first creation, enshrouded in darkness and im- 
mersed in water. By the action of fire, in its qualities of heat 
and flame, and the concomitant operation of the divine spirit, the 
constituent elements became differentiated and each imbued 
with energies and powers of attraction and cohesion, as also of 
repulsion, and thus prepared to be taken up and used in the elab- 
oration of material forms and bodies in which pre-existing 
spiritual entities or beings might incarnate and manifest them- 
selves in accordance with laws regulating and governing their 
birth, growth and development. This preparatory and progres- 
sive stage in the world’s physical history was what is termed 
bohu, a state of darkness which was at the same time an allo- 
trophic form of the divine light that in its infinite modes of 
energy and operation pervaded the vast expanse, making it preg- 
nant with the germs of life that eventually came forth out of the 
earth’s mighty womb and began their ascent on the spiral curve 
of evolutionary existence; until, after aeons of upward struggle 
and ceaseless endeavor, they attained their destiny, becoming 
children of Light, assimilated in the grandeur of their expanded 
faculties of mind and heart with the great Father of Light, the 
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Holy One (blessed be He), whose love and beneficence to all his 
creatures are as great as his power, and who knows neither 
measure nor end. 

‘¢And the spirit of God moved upon the face of the waters’’; 
and then went forth the fiat of the divine word: ‘‘ Let there be 
light and light was’’ (Gen. i. 3), light radiant and glittering with 
a thousand different colors and rays, fringing and embellishing 
all objects with a halo and sheen of beauty and splendor, enter- 
ing into and informing each atom and evoking its latent life and 
energy and exciting it to the display and exercise of its inherent 
properties and functions in the great economy of nature. 

In all the various phases of development from tohu to bohu, 
through countless ages of silent, secret and ceaseless progression 
from lower to higher stages and states of being, the Divine has 
manifested itself under many and different aspects or char- 
acters corresponding to and symbolical of them. Thus, whilst 
the earth was in a state of chaos, it manifested itself as Shaddai, 
the Almighty ; and when it passed from the state of tohu to bohu, 
as Sabaoth, or Hosts. When darkness disappeared, then became 
it known as Alhim. But not until the life-giving word was 
spoken, did it become known as Jehovah, the ‘‘I am that I am.’’ 
This is wherefore the scripture states in the vision of Elijah: 
‘‘ Jehovah was not in the earthquake’’ (1. Kings xix. 2), but 
Shaddai. Jehovah was not in the fire (I. Kings, xix. 12), but was 
‘‘Sabaoth.’’ ‘‘After the fire a darkness made visible,’’ it mani- 
fested as Alhim; then was heard the still small voice and the 
name Jehovah was complete, the four letters of which serve as 
symbols of the divine essence as the hands and feet represent the 
human frame. 

Taking now the tetragrammaton or holy name, AHIH, man- 
ifested in these three aspects or forms of cosmic development, 
we find the divine appellation of twelve letters, AHIH asher 
AHIH, the name revealed to the prophet Elijah. ‘‘And God 
said: Let there be light and light was.’’ 

Proceed we now to investigate and acquaint ourselves with 
the hidden mysteries and teachings of the secret doctrine re- 
garding creation which have just been outlined in a general man- 
ner. Hitherto we have dwelt upon the secret operation of En 
Soph or the unknown infinite and eternal Being in preparing the © 
earth and impregnating its substance with a mysterious divine 
virtue or power which rendered it capable of becoming the me- 
dium for the enfoldment and manifestation of pre-existing 
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spiritual entities and beings. These effects achieved, there was 
needed the omnifie, life-giving Logos or Word to originate and 
utter the symphonal vibration that should impart life and breath 
and motion to the universe. Then and not till then was it 
spoken; then and not till then the celestial and terrestrial worlds 
becoming bound and associated together by a reciprocal in- 
fluence, a new and a living way was opened for the incarnation 
and exhibition of life upon the earth. This is why in the ante- 
cedent primal stages of development in the world’s history the 
expression ‘‘God said,’’ is not found in scripture. At first he 
willed, as the Arabic version gives it, and his will operated si- 
lently, slowly, yet surely and effectively. The primary sub- 
stance of the earth being thus prepared, it was through the mys- 
terious action of the Word that it became endowed with vital 
properties and attributes through the divine vibration imparted 
to it. This is what scripture affirms: ‘‘ And God said,’’ that is, 
Alhim manifested himself by and through the divine Logos; and 
thus by and through the Word, produced motion or vibration 
under the laws of which created matter, or substance, resolved 
itself into an infinitude of different forms. 

‘‘Let light be.’? Now the word yehe (be) is composed of 
three letters, [HI, yod being the first and third letter and H com- 
ing between them. The yod, or I, represents the male and the 
female principle. The full word is therefore a symbol of the 
divine Father and Mother, the final yod being the same as the 
first in order to show that all the three aspects or forms as 
stated, under which En Soph operated in the creation and pro- 
duction of the universe, were only the manifestations of one and 
the same divine Being. The first yod also designates the Father, 
the engenderer of light; the second letter H denotes the Logos; 
the third letter yod, the primal light. The divine aspects are 
further symbolized by the three vowel points, holem (°), shurek 
(-) and hirek (.) the Father, the Word and the Light. Before 
the manifestation of the Logos seven other letters were formed, 
but the primal light proceeding from the Father was too ethereal 
and empyreal to receive and become impressed with their forms 
and signatures. When, however, the state of tohu gave place to 
that of bohu, other seven letters were formed; but again, as mat- 
ter was not sufficiently condensed, it could not retain them. At 
the manifestation of the creative Logos, eight others completing 
thelettersof the alphabet were formed, which endured because by 
the action of the Logos, the barrier between the spiritual and 
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earthly was done away and they began to exercise a reciprocal 
influence on each other. This is the occult meaning of the words: 
“‘Let there be a firmament’’ and thus form a medium, a point of 
union between the higher and lower worlds. This taking place 
was the prelude to the appearance of life upon the earth. 

‘‘God saw the light that it was good’’ (Gen. i. 4), for then 
the universe became lighted up and pervaded throughout with 
the divine life which preserves it for the common weal and 
happiness of created and animated beings. 

‘¢ And God ealled the light Day’’ (Gen. 1.5). Why is it writ- 
ten: ‘‘He called’’? Because Alhim wished or willed an emana- 
tion distinct from the Logos, which should constitute the world- 
soul, the foundation root of universal life. This light emanation, 
the life of the world, is termed Day, representing and corre- 
sponding to the first AHIH in the divine appellation ‘‘I am that 
J am.’’ ‘‘And the darkness he called Night.’’ That is, He pro- 
duced from out of the primal darkness a passive or reflected 
light like that of the moon and called it Night. 

It was by the union of Day and Night, symbolizing light and 
darkness, the male and female principles, that the Logos or 
creative Word proceeded. This mystery is also symbolized by 
the vowel points () (-) (.). When the creative and passive 
light blend and unite, that is, when the active male principle 
unites with the passive female principle, an equilibrium is estab- 
lished and procreation takes place. The union of these two lights 
vor principles gives rise to a sense of pleasure and delight which 
has been personified as the goddess Venus, and is known and 
termed in the secret doctrine as ‘‘Musaph’’ (something addi- 
‘tional, augmentation) without which life would not be worth liv- 
ing. This it was that caused all as yet unembodied spirits and 
holy souls to be filled with a joyous longing and desire for in- 
carnation on the earth plane and thereby attain to higher states 
and stages of existence and thus approximate nearer to the great 
Being who in scripture is termed Jehovah, Zebaoth, the Lord of 
‘Hosts, God of all the countless myriads of created souls and 
Lord of all the earth. From what has just been said it will be 
perceived that the words Day and Night in scripture are sym- 
bols of the heavenly or divine lights from the synthesis of which 
ereation, as it exists, has resulted. 

‘And God said let there be a firmament in the midst of the 
waters’’ (Gen. i. 6). In these words the scripture begins to un- 
fold and display in detail the various processes in mundane crea- 








SEPHER HA-ZOHAR 311 


tion which began by dividing the waters above from the waters 
below. Amongst the many antinomies of existence by which we 
are able to distinguish their nature and thus attain unto truth, 
the conception of right and left will best assist us in understand- 
ing and grasping the secret doctrine contained in these words, 
the right corresponding to light, goodness, harmony; the left, to 
darkness, evil, discord, from which has proceeded that state 
called Gehenna or Heil, a subject upon which Moses himself pon- 
dered and thought deeply and long in his studies on this part of 
Genesis. In the work of creation there was a differentiation of 
the divine essence resulting in two states of the primal sub- 
stance, called light and darkness, connoted also by the terms 
right and left. When Alhim, the creative mean, or word, ap- 
peared and became a point of union between them, they began to 
blend harmoniously together and thus gave occasion for the ap- 
pearance of vegetable and animated existences. Discord van- 
ished and peace universally prevailed. This primal discord be- 
tween the light and darkness, the right and left, may be illus- 
trated by the quarrel! and contention that arose between Korah, 
and his associates, and Aaron, the high priest. After his studies 
on the great problem of the origin of Gehenna, Moses thus rea- 
soned to himself: I must adjust and harmonize this difference 
and discord between Korah and Aaron on the principle of recon- 
ciliation that prevailed and operated between light and darkness 
at the time of creation, that is, | must become a mediator between 
them. Finding, however, that the contention on the part of 
Korah was of a stubborn and inflexible character, he said truly: 
This opposition and difference between the two parties, Korah ° 
and Aaron, is altogether different from what prevailed between 
primeval light and darkness, and though willing to mediate and — 
make peace and harmony between them, Korah and his company 

have rejected and refused my counsels and thus have instituted 
and made a Gehenna or Hell into which they must eventually 
fall. In refusing to accept and comply with the proposition of 
Moses, Korah demonstrated that his feud and dispute had not 
for its object the advancement of the divine glory. He thus be- 
came an apostate and renegade to the divine rule or principle of 
reconciliation, by which opposites blend and work harmoniously 
together. In this consisted the sin of Korah and his company, 
which caused Moses, though of great meekness of character, to 
be filled with wrath and anger, not because of their rejection of 
him as a mediator, but on account of their adverse opposition 
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and antagonism to the principles of reconciliation, the existence 
of which they failed to perceive or ignored as operating in the 
preservation of the world. 

The following remarks are from an ancient occult work en- 
titled Liber Adami, or, The Book of Adam. ‘‘ When the passive 
light, termed in scripture ‘darkness,’ became blended and unified 
with the active light, there were myriads of spiritual beings or 
existences, part of whom were fully developed and ready for in- 
carnation, the rest but imperfectly so. Believing that the light 
and darkness were antagonistic in nature and principle, there 
arose a division of opinion amongst them, some declaring them- 
selves partisans of light, others its opponents and advocates of 
darkness. When the mediating Logos had blended light and 
darkness and thus symbolized the perfect unity of the divine es- 
sence, the advanced and enlightened amongst them embraced 
and received the fact, whilst those only partially developed re- 
mained obdurate in their ideas and opinions and thus by their 
contrariety and differences of thought and the contentions and 
quarrels that arose therefrom, Gehenna or Hell came into exist- 
ence.’’ This discord and dissension has found an entrance and 
reflection in the world and is distinguished by the object in view, 
whether it be actuated by desire for truth or motived by selfish- 
ness and a hankering and craving to rule and dominate over 
others. Examples and instances of these two classes of individ- 
uals are found in the history of mankind. Of the first class, were 
the famed teacher Hillel (nasior president of the school of Jeru- 
salem at the beginning of the Christian era) with his colleague 
Schammai. Their only object was the research of truth and the 
advancement of the divine glory, and though their disputes were 
very keen and sharp, yet friendship and good will always existed 
between them. Of the second class, an example has just been 
given in the case of Korah and his party in their contention with 
Aaron for supremacy, which resulted in their destruction and 
descent into Hell, the limbo and native place of dissension and 
discord. 

We can now discern the reason why God made the firma- 
ment and separated the waters that were above from the waters 
that were beneath, that is, he caused a clear distinction to be made 
between those who, entertaining different views and opinions, 
were actuated by the desire for truth, and those whose object, 
through crass, self-willed ignorance, was the rejection of and 
antagonism towards it. In connection with Korah and his com- 
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pany, cut off or separated from the congregation of Israel, the 
same word, yabdel (separated), is used by Alhim in dividing the 
waters above and the waters beneath the firmament, as also by 
Moses when he spake: ‘‘Seemeth it to you a small thing that the 
God of Israel hath separated you from the congregation,’’ etc., 
and further, ‘‘the Lord separated the tribe of Levi to bear the 
ark of the covenant of the Lord.’’ 

Here the question may arise: If on the second day of crea- 
tion the separation between light and darkness occurred, how 
was it that the quarrel arose with Levi the third tribe of the chil- 
dren of Israel? Should it not have been in connection with 
Simeon, the second tribe? The fact of the case is this: the tribe 
of Levi though reckoned the third, in the eye of Jacob, was ac- 
counted as second. The form of service cailed separation recited 
by the children of Israel at the close of the sabbath has for its 
object the separation of the spirit ruling during weeks days from 
the spirit that rules and presides over the sabbath day. When 
the sabbath closes, the wicked spirit is filled with the desire to 
acquire ascendency over Israel, but as soon as it hears the recita- 
tion of the verse: ‘‘ Let the beauty of the Lord our God be upon 
us; and establish thou the work of our hands upon us; yea the 
work of our hands establish thou it’’ (Ps. xe. 17), it betakes it- 
self to flight, and when with the sprig of myrtle and cup of wine 
in hand the word of ‘‘separation’’ is spoken, it hurries away and 
returns to Gehenna whence it came, its own place, where dwell 
Korah and his company as it is written: ‘‘They and tke accom- 
plices went down alive into the pit’’ (Num. xvi. 33). They were 
not, however, swallowed up until the congregation of Israel had 
separated itself from them, even as the descent into hell of the 
wicked and contentious angels occurs only after the repetition of 
the formula of separation at the close of the sabbath. There are 
two Gehennas; one above, where are the wicked and rebellious 
spirits; and the other, whither Korah descended and is the pat- 
tern of the former. 

‘*Let there be a firmament in the midst of the waters’’ (Gen. 
1.6). The word Alhim, God, is composed of two words AL-HIM, 
which signify God, water, or sea. This last word has the same 
letters as yamah, by which the scripture teaches that all division 
of opinion, symbolized by the term sea, is right and just when 
its object is the glory of the divine, as then AL becomes united 
to HIM. When, however, this is not so, AL remains separated 
and detached and yamah, or HIM, then symbolizes the great 
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ocean or abyss of darkness in which Hell is enshrouded and con- 
cealed. When the waters became separated, then Alhim inter- 
posed and became the point of union between them, and harmony 
prevailed and dissension ceased. The waters above the firma- 
ment, the male part; those below, the female. Those above were 
designated Alhim, and distinguished by the first H in the divine 
name LHVH; those below were called Adonai, and characterized 
by the second H. Although the mediation of Alhim took place 
on the second day, unity and harmony did not begin to prevail 
only on the third day when, as the scripture states: ‘‘God saw 
that it was good,’’ which is not affirmed of either the first or 
second day of the work of creation. It was then the letter V 
entered in the divine name and took up its position between the 
two H’s. This interposition and mediation of Alhim, between the 
waters above and those below the firmament, is further symbol- 
ized by the waters of the river Jordan when they became sep- 
arated to allow of the passage of the children of Israel into the 
promised land. The waters flowing down to the place of passage 
formed into a heap, whilst those below flowed into the sea and 
the children of Israel passed over between them. In order to 
distinguish and emphasize the separation of the waters which, 
had not Alhim become mediator between them, would never have 
proved fruitful and brought forth abundantly the living creature, 
the scripture repeats five times the word ragiang (firmament). 

Now the time essential for this correlative union was a 
period of five hundred years, during which the waters above and 
those below flowed unitedly by the tree of life, serving as a point 
of contact and junction, so that by their reciprocal action they 
might give rise to vegetable and animal life upon the earth plane. 
This union or blending together was thus necessary ere their 
proper distribution could take place, as it is recorded of David 
after gathering together food and provisions, he afterwards dis- 
tributed them to all the congregation of Israel. It is also writ- 
ten: ‘‘That thou givest them, they gather’’ (Ps. civ. 28), and 
again, ‘‘She riseth also whilst it is night, and giveth meat to her 
household’’ (Prov. xxxi. 15). 








THE CELESTIAL LANGUAGE. 


By Ricuarp A. BEALE. 


ogy, is the celestial alphabet and is coeval with the his- 

tory of man. According to Josephus, it was taught by 

Jehovah to Adam in the Garden of Eden, and Adam in 
turn communicated it to his descendants. Yet, of all sciences 
which have engaged the attention of the world, there is not one 
of which the real or assumed principles are less generally known 
in the present age than are those of Astrology. 

The word astrology is derived from two Greek words aornp, 
which means a star and doys signifying reason. The definition 
of the word astrology,a combination of the meanings of these two 
words, implies the logic of the stars or that which we reason 
from them. Astrology may be defined as that which is shown or 
imported by the stars—xara roy agreeably to reason—which 
must be founded on observed facts. 

If the origin of the Greek term aernm, the star, be traced, 
it will be found to be formed of the two Hebrew words ash, 
‘‘fire,’’ the stars having been called originally the fires of 
Heaven, and ter, ‘‘to go round,’’ because the stars were seen to 
go round the earth. Among the Hebrews the word for astrologer 
was ash-phe, ‘‘the mouth-piece of the stars,’’ because he 
interpreted what the stars imported. Astrology treats of the 
language of the heavens, for the track of the stars seems to be 
the handwriting on the vast wall of space spelling out the de- 
erees of destiny. 

Ever since childhood we have realized that age is merely an 
equivalent for maturing effects caused by the mouldering of 
time. Experience has taught us that we cannot hide the foot- 
prints of Father Time,as the Indian warrior covers his track with 
leaves. Time’s impress is so evident in the past and present 
that we must admit its power. Perhaps a recognition of the 


, | SHE SCIENCE of prediction by the stars, called Astrol- 
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power of time caused the ancients to keep records of the strides 
of time in the hope that there would come a period when, by com- 
parison and the process of deduction, the chronological charts 
would reveal the mysteries of the character and destiny of man. 

This is supposed by many to be the foundation of astrology, 
while its pretense is to open the seal to the Book of Revelations. 
A glance at its doctrines will show that the perpetual pageant of 
seasons teaches the astronomical relation between our own little 
planet, the earth, and its matrix, the universe. Now, as we are 
denizens of this planet, Terra, it is important that we should 
learn the vibratory law of the sun which controls all the planets 
of our solar system, because it is the center of gravity. The 
changing hand of time wipes out many a page of history, and 
the more remote the age to which our attention is brought the 
more oppressively heavy does the cloud of oblivion hang over it. 
This accounts for the different opinions of historians regarding 
the origin of the ancient science of astrology. ‘‘The unsatisfied 
search for knowledge has reverberated through the corridors of 
time from the first dawn and must echo and re-echo through all 
the coming ages down to the brink of eternity ,and remains al- 
ways the same tortuous troubled journey from possible conjec- 
ture to reasonable doubt.’’ 

Up to the present time no recognized authority has given us 
proof of the exact beginning or origin of astrology. As its 
origin is lost in the prehistoric ages we are bereft of actual facts, 
hence we must candidly admit that we only speculate and theo- 
rize as to its actual root. Nevertheless, we do know that recent 
scientific researches have unearthed relics and tablets marked by 
traces of its antiquity beyond the antedeluvian age. These dis- 
coveries throw some light on the mysterious subject and suggest 
that after the creation our primitive ancestors first marveled 
at the wonders of heaven, then became intellectually awakened, 
absorbed much time in meditations, and were subsequently 
spurred on by curiosity and hope as they searched for a clue to 
that peculiar wisdom which would solve the ultimate intent, the 
great mystery of destiny, enveloped in the sympathy between 
the terrestrial and celestial spheres. The exact cause which 
prompted and stimulated this desire, the modes of procedure in 
the investigation, and the gradual development and results which 
illuminated their inquiring minds, can for the most part be 
known only by inference. 

It is surmised that they recognized that the manifestations 
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in earth and heaven were dominated by or proceeded from a cen- 
trifugal principle or primary point in the universe, and that this 
conclusion filled them with awe and reverence for the Omnipo- 
tent. 

From time immemorial the circle has been considered the 
emblem and symbol of perfection. It is circumscribed from the 
center, is without beginning or end and implies origin and eter- 
nity. Upon this hypothesis our ancient forefathers evidently 
tried-to discover the relation of man and beast to the circle, and 
find the consecutive numbers or radiating lines which lead from 
present conditions direct to the emanating point or center of 
gravity from which the rotary cycles of,past, present and future 
‘time were evolved. They tried to peep behind the mysterious 
veil of shades afd shadows, to fathom the great depths of space 
which mask the Presence of the Unit from which all emanated, 
and to discover that perfect combination of numbers which pre- 
vailed in the complexities of nature—the kingdoms, elements, 
colors, directions, angles, vibrations, periods of gestation, crea- 
tions, formations, states and ages. They searched for the key 
which would unlock the seal of the great Book of Revelations, the 
Apocalypse; they tried to dissolve the cloud which obscures a 
segment of the mysterious band uniting alpha and omega in 
existence; they even sought to discover a celestial alphabet from 
which might be deciphered ‘‘the Word,’’ significant of the Deity, 
in the center of the universe from which is described the limitless 
time circle, eternity. This enveloping circle they believed to be 
interlaced by certain geometrical crystals of time upon which the 
omnipotent architect conceived, determined and built, that 
which was, is and shall be. 

The sagacious students among the ancients evidently con- 
cluded that ‘‘nature’s intention was God’s law,’’ they looked 
through nature up to nature’s God; they watched the stars and 
sought to discover in the celestial scroll the alphabet or numbers 
whereby they might read the divine will. The celestial scroll 
was the unfathomable space or heavenly Canopy upon which was 
arrayed the glare of solar by day and the lunar reflections, the 
planets and innumerable constellations of dazzling stars, by 
night. Thus the scroll of darkness in space was traced through 
or written upon by the astral light, importing wisdom to all 
that beheld. The tracing or writing of the transiting lights, 
Saturn, Jupiter, Mars, Sun, Venus, Mereury and Moon, gave the 
first mental conception of the immutable laws which govern all 
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things. This learning continued to develop, till at length it em- 
bodied a vast amount of valuable knowledge, designated by the 
words science and philosophy. This knowledge was divided into 
two planispheres, of which the exoteric alone was proclaimed to 
the people in the form of stories the disguised meanings of which 
were intensely astronomical,and the crystallization of early ideas 
suggested by actual observations of the sun, moon and stars. 
Such, for instance, is the child’s story of Red Riding Hood and 
the Wolf, the underlying meaning of which appertains to a solar 
eclipse. The esoteric or occult was understood only by a chosen 
few, the initiates, who symbolized their truths in the form of 
parables, alchemy, allegory and mythology. With great reve- 
rence they also set apart the Inconceivable among the sacred 
archives of religion, thus inculeating a feeling of humility and 
obligation in finite man to worship as he realized his dependence 
upon the Omnipotent and Infinite. 

The profound philosophy by which the ancients interpreted 
the supreme will as written on the celestial scroll or dome of 
heaven was gradually found by continued watching; for, in the 
course of time, observers distinguished many differences among 
the legions of lights appearing to wander or travel through the 
vast expanse of sky. They discerned differences by their variety 
in size, velocity and colors of the stars, as they passed over and 
changed their position to man’s perspective view from the geo- 
centric or mundane station point; also by the altering of their 
positions with relation to each other, their remigrations and the 
fact that the planets were alternately cosmical and acronychal. 
These noticeable facts and comparisons were carefully preserved, 
till at length they detected repetitions of conditions in the plane- 
tary spheres or ambient at certain intervals, also mean motions 
among the stars whereby they could calculate the cycles and 
know where the stars would be at any given time in the future. 

They saw that the apparent regularity of the sun’s declina- 
tions upon the ecliptic produced a variety of atmospheric effects 
and temperatures to which nature was subject, proving that the 
vearly effects of the four seasons were inevitable. The rise and 
fall of the tides at intervals was very noticeable and the regular- 
itv of the moving stars suggested that the hosts of heaven were 
ruled by a perfect mathematical system. From these conclusions 
they founded a science upon numbers, or geometry, since the ob- 
servations of centuries had proved its astral existence. The 
eycles of every star seemed preordained. Upon this evidence 
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they then maintained that: ‘‘ All are but parts of one stupendous 
whole, whose body nature is, and God the Soul,’’ and, that ‘‘there 
is nothing accidental in nature.’’ As the earth itself was sub- 
ject to the same law of gravitation which governed the orbital 
motion of the surrounding stars, its inhabitants must be to a 
certain extent as the puppets of an invisible will. They reasoned 
that the continual and periodical change in the weather, the con- 
stant and variable winds to which particular climates are subject, 
the phenomena peculiar to the several seasons, and many other 
effects which might, were it necessary, be pointed out, were proofs 
which rendered the existence of such planetary influences un- 
questionable. 

That creatures were not merely left to the mercy of caprice 
or chance, although they were credited with the possession of 
only limited intelligent will power, operative at certain planes, is 
demonstrated by Claudius Ptolemy, for in Ashamd’s Review we 
find: ‘‘The fulfillment of events which are indicated by the pas- 
sage of the stars must not be ascribed solely to the vigor of the 
cause producing them, nor to any inevitable fate, but rather to 
the absence of any opposing influence capable of prevention. 
And thus, with all things whatsoever, which trace their cause 
and origin to nature, the case is exactly similar; for stones (in 
allusion to the sympathetic powers anciently attributed to cer- 
tain stones), plants, animals, wounds, passions and diseases, all 
will of necessity operate on man to a certain degree; and they 
fail to do so if antidotes be found and applied against their in- 
fluences. 

‘‘The Egyptians, who were the most learned in this science, 
had they been of opinion that all expected events are unalterable 
and not to be averted, would never have instituted any propitia- 
tions, remedies and preservations against the influence of the 
ambient. ’’ 

Thus we see that astrology is the language of the stars, the 
reading of the cycles of stars or law of repetition, which notes 
and emphasizes the value of spontaneity and affinity between the 
horoscope, or map of the heavens, showing the configurations of 
planets or conditions of the ambient as they coincide with nativi- 
ties and character, life and events, which transpire on earth at 
any particular time. These configurations of the heavens, aspects 
or stellar angles of incidence to our planet Terra, the earth, 
thus enabled man, by reckoning, to foreshadow beneficent or 
malevolent influences, to measure and divide time, to anticipate 
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the seasons, to predict the return of comets, the conjunctions, 
occultations, and other phenomena of the planets, together with 
the eclipses of the sun and moon, centuries in advance of their 
occurrence. So the spirit of prophecy was fostered, being well 
founded upon venerable evidences comprising records of tradi- 
tional illustrations, experiences of mankind, the intimate blend- 
ings of astronomy with history and the principles or deductions 
which logically account for them and also give demonstrable 
facts in geometry, geography and natural philosophy. 

After cognizing the truths taught by astronomy and astrol- 
ogy, we will see that the zodiac is the great clock of destiny on 
which tke sun and planets mark off the periods in heaven of time 
for future events. The zodiac has taught and will forever teach 
wisdom to those who study it and who comprehend that all bodies 
have orbital motion and belong to its pendulum, they being 
swung toward ‘‘the grand point’’ in the universe, called the 
center of gravity, according to the decrees reflected in the astral 
light upon the face of the zodiacal clock. 





THE BELEAGUERED CITY. 


I have read in the marvelous heart of man 

That strange and mystic scroll 

That an army of phantoms vast and wan 

Beleaguered the human soul. 

Eneamped beside Life’s rushing stream 

In Fancy’s misty light 

Gigantic shapes and shadows gleam 

Portentous through the night. 

Upon its midnight battle-ground 

The spectral camp is seen 

And with a sorrowful deep sound 

Flows the river of Life between. 
—Longfellow. 











